ROGATIONIST CONSECRATED LIFE 

A JOURNEY OF CONTINUOUS RENEWAL

IN THE CHURCH TODAY
Circular Letter for the Year of Consecrated Life


Introduction

With this Circular Letter, dedicated to living the Year of Consecrated Life as Rogationists, I come to you, dearest Confreres, in the grace of our Lord Jesus Christ, in the love of God the Father and in the communion of the Holy Spirit.


I address you with the same sentiments of our Holy Founder, because you and I, all of us together, have received this vocation and chose this Institute that is devoted to the Evangelical Rogation of the Heart of Jesus. My wish is that “each of its members, young and old, may be inspired to correspond, with greater goodwill, to this special vocation”.
 This letter wants to accept, with simplicity and humility, the invitation of the Church to enliven and testify with dignity our Rogationist vocation.
Pope Francis, in the apostolic letter with which he officially opened the Year of Consecrated Life,
 told us clearly what is expected of us.  He asks: “What do I expect particularly from this year of grace of consecrated life?” And then he proceeds to address us his exhortations. 

First of all, in a world that seems to have lost hope, he is asking us to bear witness to the “perfect joy” that comes from the Lord, in living the Gospel’s radicalism with transparency, brotherly love and solidarity of sharing. The Holy Father entrusts to us the task to “awaken the world”, as sentinels and prophets who know how to read the signs of the times and are not afraid to live the “utopia” of the Gospel towards a new charismatic creativity. 

He invites us to “fear not”, because the Lord is with us, and he urges us to become experts of communion, in a world torn by selfishness and divisions. Finally, the Pope bids us “to go out” from ourselves “in order to go forth to the existential peripheries”. He invites us to ask ourselves “about what God and humanity are expecting from us today”. And finally he admonishes us: “Only in this attention to the needs of the world and in docility to the Spirit, that this Year of Consecrated Life will be transformed into an authentic kairòs, a time of God, full of grace and transformation”.


This circular letter, therefore aims to make us reflect together on the life of consecration in the spirit of this Year of Consecrated Life, and with the guidance of the Holy Father, look back to the journey that it has made in the last 50 years, with sentiments of gratitude, joy and hope. In this context we want also to bring to our attention the journey that our Congregation had accomplished. Guided always by the indications from the Holy Father, we want to reflect on our charismatic identity and spirituality, letting ourselves to be led by the Spirit as we retrace the journey we accomplished and discern the signs of the times, so as to move with passion towards a genuine renewal and updating, a journey that we all need to do always, all the time.  

We must, therefore, dispose ourselves to listening the the Word of the Lord, which is a lamp for our feet and a light for our path, and review our personal, communitarian and congregational life, projecting ourselves to be “going forth” towards the future, in a renewed joy of our consecration and confident hope in the Lord, whose faithfulness remains forever. 

Hence, we will reflect on the Year of Consecrated Life, on the goals it sets and the paths it traces for our journey, on the 50th anniversary of Vatican II, which, with its magisterium and in particular with the documents Lumen Gentium and Perfectae Caritatis, has placed the consecrated life in the heart of the Church (Part 1); then, we will retrace the path that our Congregation has made during these past fifty years, in the commitment to renewal and updating (Part 2); we will successively reflect on the more recent work of revision and re-appropriation of of our Rule of Life, indicating concrete guides for lectio divina that would help us in our effective action towards a renewed conversion (Part 3); finally, we will look forward to our next General Chapter, preparing and placing ourselves in filial listening to Pope Francis, who urges us to rediscover our original charism and to live it in the contemplation and in “going forth” to the service of the new poverties, in simplicity and in communion with the whole Church (Part 4).
We are aware that we cannot touch all the issues, nor examine in depth many topics, which are also important in our journey as a Congregation. We tried to underline only some aspects that help and sustain us in our Rogationist religious life. I recall also the initiatives taken by the Confreres, the Community and the Circumscriptions, for their updating and integration into the cultural and ecclesial realities, in order to accommodate and adapt the themes of the General Chapters, to espouse the guidelines of the episcopal and religious Conferences, in different nations and continents.  


It would be good, and it is my hope that, whenever we read this letter at the personal, communal and Circumscriptional levels, we call to mind our “history as a Congregation” departing from its own ecclesial experience, to proceed on this course of renewal and updating. So many of our Confreres, who spent their religious and priestly youthfulness during and after the Council, have contributed decisively to incarnate the Rogate in different levels. They have lived glorious stories as well as tales of suffering. In this context, we will also refer to them in the general overview however incomplete, but which nevertheless serves to makes us aware of the path that, in our own little way, we have accomplished in the journey of the Church. And, in doing so, we intend to thank the Lord and look ahead to the road that He points us to take. 

Remembering the past with gratitude
Do not ever neglect
this highest duty of giving thanks,
not only because it is a great means
for obtaining always new graces and mercies,
but much more because the great Giver of all good things
deserves the greatest and absolute tribute of gratitude

from every creature on earth.

This gratitude must be a predominant virtue

in this least Institute which is consecrated
to the most Sacred Heart of Jesus!
(Father Hannibal)

1. The Year of Consecrated Life
1.1 
The convocation of the Church on the 50th anniversary of the Second Vatican Council and of the Decree Perfectae Caritatis 


Pope Francis, a gift of the Spirit to the Church and to the world, has given us the Year of Consecrated Life. This was announced on November 29, 2013 during the 82nd Assembly of Superiors General. It was followed by the formal announcement made by Card. João Braz de Aviz, Prefect of the Congregation for Institutes of Consecrated Life and Societies of Apostolic Life (CICLSAL), during the press conference on January 31, 2014. On February 26, 2014, the same Cardinal sent the letter of CICLSAL “Rejoice”, which explains the goals and objectives of the Year of Consecrated Life with the thoughts and words of the Pope. The same topics are presented more in depth by the same department, through the letter “Scrutinize”, dated September 8, 2014. Finally, on November 21, 2014, with an Apostolic Letter Pope Francis opens the Year of Consecrated Life, which started last November 30, 2014, first Sunday of Advent, and will end on February 2, 2016, Day of Consecrated Life.


The whole Church looks up to Pope Francis with renewed confidence and strongly feels his invitation to conversion and renewal. We, as consecrated, and even more so as Rogationists, are called to accept the gift of this Year of Consecrated Life and to be guided by the inspiring Spirit.


Our Constitutions and the spiritual rule left to us by Father Hannibal in the Declarations and Promises remind us of this commitment. In fact, we are called to serve “the Lord in the Church, according to the consecration and mission that we received”,
 and our attitude towards the Pope must be that of “great affection ... unlimited subjection and subordination ... as towards the same Person of Jesus Christ our Lord”.
 May this spirit of faith and docile obedience accompany us on this journey that we are called to take in this Year of Consecrated Life.

While we place ourselves in the attitude of listening to the Pope, at the same time want to welcome the exhortations and paternal indications that he addresses to us, in the light of the charism and spirituality that characterize us, so that we can revive and renew our consecrated life and our apostolate. I invite you, therefore, to exult (Rejoice) for such a beautiful vocation and gift that we have received, which becomes a commitment to conversion and to discern (Scrutinize) so that our religious life would be fully alive and effective. And let us pray so that we may be able to overcome the challenges that our Rogationist religious life encounters along its path today and always! 
Pope Francis’ invitation comes to us at a particularly delicate and somewhat disturbing moment in the life of the Church and of consecrated life itself. It is for this reason the Church has been called to celebrate a “Year of Faith” in 2013. However, just at the closing of the Year of Faith, the Holy Father addressed to the Church his apostolic exhortation The Joy of the Gospel, to urge us to rekindle our faith with hope and rediscover the true joy. 


Jesus himself had invited his disciples to find comfort and joy in his words: “This I told you that my joy may be in you and that your joy may be full”.
 The letter that introduces us to the Year of Consecrated Life, Rejoice, is an invitation not to be depressed by the problems and difficulties, but to grasp in the signs of times the good indicators, to revive our faith in the Lord in order to rediscover the joy and hope; thus it reechoes the beginning of the Pope’s apostolic exhortation: “The joy of the Gospel fills the hearts and lives of all who encounter Jesus. (...) With Christ joy is constantly born anew”.
  
1.2
Aims of the Year of Consecrated Life 

As its first goal, the Year of Consecrated Life wants to recall the journey it has done, in the light and with the power of the Spirit, for the 50 years which followed the Second Vatican Council. It also reminds us that we must «recognize and confess our weakness, but we also want to “shout” to the world with vigor and joy the holiness and vitality that are present in the consecrated life»,
 and give thanks to the Lord for the gift of consecrated life in the world and in the Church. 

On this underpinning is founded the other goal of the Year of Consecrated Life: “to embrace the future with hope.” We are well aware that the present moment is “delicate and trying”, as John Paul II stated in Vita Consecrata
 and that the crisis experienced by the society and the Church touches fully the consecrated life. However we want to take this crisis not as harbinger of death, but as a kairós, a favorable opportunity for growth in depth and, therefore, of hope, motivated by the certainty that the consecrated life will never disappear in the Church, since «it was desired by Jesus himself as and indestructible part of his Church»
. In the presence of so many “prophets of doom” we want to remain men and women of hope; a hope that is not based on our “chariots and horses”, that is, on our own strength, on our numbers, but on Him in whom we have placed our trust. In him, no one will rub us of our hope.


The third goal of the Year of Consecrated Life is based upon this “embracing the future with hope”. We are well aware that this hope enables us to live the present with passion. Passion is about falling in love, true friendship, deep communion ... We deal with all of this when we speak of consecrated life; and it is this that gives beauty to the life of many men and women who profess the evangelical counsels and follow Christ “more closely” in this state of life. 
For the religious men and women, the Year of the Consecrated Life is an important moment “to evangelize” their own vocation and to bear testimony to the beauty of the sequela Christi they expressed in the different forms of life, which gather the witness left by their respective Founders and Foundresses. 
In this Year, prompted also by Pope Francis,
 the consecrated men and women want to «wake up the world» with their prophetic witness, especially with their presence in the existential peripheries of poverty and of concern. They are aware that aside from telling the great story they have written in the past, they are called to write a likewise beautiful and great history in the future.
 All this will lead the religious and consecrated persons to continue the renewal proposed by the Council, by enhancing their relationship with the Lord, the fraternal life in community, the mission, and by taking care of the formation that is adequate to the challenges of our time, in order to «propose anew with courage» and with creative and «dynamic fidelity»
 the experience of their Founders and Foundresses.

The decree of Vatican II on the Renewal of Religious Life, Perfectae Caritatis, issued on October 18, 1965, clearly indicated what was its purpose as well as its limits: “The sacred synod has already shown in the constitution Lumen Gentium that the pursuit of perfect charity through the evangelical counsels draws its origin from the doctrine and example of the Divine Master and reveals itself as a splendid sign of the heavenly kingdom. Now it intends to treat of the life and discipline of those institutes whose members make profession of chastity, poverty and obedience and to provide for their needs in our time. (…) This sacred synod lays down the following prescriptions, meant to state only the general principles of the adaptation and renewal of the life and discipline of Religious orders and also, without prejudice to their special characteristics, of societies of common life without vows and secular institutes. Particular norms for the proper explanation and application of these principles are to be determined after the Council by the authority in question”.

1.3
The post-conciliar journey of Consecrated Life

In line with the above mentioned prospect of Perfectae Caritatis, starting from the Council, other valuable documents that accompanied the path of consecrated life were issued both from the part of the Supreme Pontiffs and from the Congregation for Institutes of Consecrated Life and Societies of Apostolic Life.


In the elaboration of the Council, which has placed consecrated life in the heart and mission of the Church, its vision has been gradually deepened and incarnated in the socio-cultural contexts that have taken place over the years. Contextually, then, when the “Church of the Council” has primarily manifested itself as a communion in the Spirit,  compared with the legal-institutional vision  of the Church, the consecrated life was equally seen as a gift of the Spirit, as a new word, as a charism.


The words which are reechoed more frequently in the literature of the Institutes of Consecrated Life after the Council have been that of renewal and updating. We know that with such novelty brought by the Council consecrated life has had to face for several years a severe crisis of identity. Meanwhile the Holy See have not been lacking in giving indications in order to rediscover and revive it. The Motu Proprio of Paul VI Ecclesiae Sanctae, with the “Norms to promote proper renewal of religious life” states:

 “So that the fruits of the Council may diligently reach its maturation, it is necessary that Religious institutes promote first of all a new spirit and, starting from here, may they have a heart to realize with prudence, but also with care, the appropriate renewal of life and discipline, giving itself assiduously to the study particularly of the Dogmatic Constitution Lumen Gentium (Chap. V and VI) and of the Decree Perfectae Caritatis, and by putting into effect the teaching and the norms of the Council. The following norms, valid for all religious, both in Latin and Eastern rites, with suitable adjustments, determine the way of proceeding and some orientations for the rapid implementation of the Decree Perfectae Caritatis”.

Then, concerning the responsibility, the manner and the way to promote this appropriate renewal, the Pope indicates the General Chapter, as a point of convergence of the commitment of all the congregants through an extensive consultation. In order to arrive at this result, he thus prescribes the prompt preparation and implementation of a special General Chapter:

“To promote the adaptation and renewal in each institute, a special General Chapter, either ordinary or extraordinary, should be convened within two or at most three years. This chapter can be divided into two distinct periods, separated by an interval of not more than one year in general, if the Chapter itself decides so by secret ballot”.

This need of updating and renewal, with its signs of hopes and challenges, is described by Paul VI in the Apostolic Exhortation Evangelica Testificatio dated June 29, 1971 with an invitation to work with proper discernment:

“Certainly many exterior elements, recommended by founders of orders or religious congregations are seen today to be outmoded. Various encumbrances or rigid forms accumulated over the centuries need to be curtailed. Adaptations must be made. New forms can even be sought and instituted with the approval of the Church. For some years now the greater part of religious institutes have been generously dedicating themselves to the attainment of this goal, experimenting—sometimes too hardily—with new types of constitutions and rules. We know well and we are following with attention this effort at renewal which was desired by the Council” (n. 5).

While the Institutes proceeded in this action of updating and renewal, the CICLSAL and the Congregation for Bishops have issued the document Mutuae Relationes, which gives a “guiding criteria on the relations between bishops and religious in the Church”.
 We know that this remains an open issue, because it has been mentioned even in the recent meeting of Superiors General with Pope Francis. Besides, this important theme on the relationship between Bishops and Religious returns in the concluding part of the Apostolic Letter of Pope Francis to all consecrated on the occasion of the Year of Consecrated Life on November 21, 2014. The revision and updating of the above mentioned document is going on.

In the same year of Mutuae Relationes, considering what the Council had given in Gaudium et Spes on the Church in the Modern World, the CICLSAL issued the document Religious and human promotion indicating the criteria for discernment about four important issues: the option for the poor and for justice in our time, the activities and social works of the religious, involvement in the working world, direct participation in politics.
 


Having dealt with the issue of the specific role of religious in the Church's mission for integral human promotion, especially in its socio-political aspects, the CICLSAL considered it appropriate to reflect on the “contemplative dimension of religious life”
.


One cannot say that to this precise accompaniment of the Magisterium of the Church there has been over the years a corresponding linear path in the Institutes of Consecrated Life. There had been found some positive as well as other questionable or inappropriate factors. The new Code of Canon Law, issued on January 25, 1983, has codified the juridical elements of the “Institutes of Consecrated Life and Societies of Apostolic Life”, without ignoring the spiritual and charismatic dimensions.


Considering that sometimes in making concrete choices one could feel uncertain and disoriented, following the suggestion of the same Institutes and the invitation of Pope John Paul II, the CICLSAL published on May 31, 1983, the document Essential Elements in the Church’s Teaching on Religious Life as applied to Institutes dedicated to works of the Apostolate. Besides recognizing the difficulties - between significance and opportunities - the purpose of the document was to clearly present and affirm the teaching of the Church on consecrated life in its principles and values.


In the next few years the CICLSAL continued to accompany the religious Institutes with various interventions dealing, from time to time, with the aspects of the life, formation and apostolate of the consecrated life. On February 2, 1990 the Instruction Potissimum Institutioni, or Directives on Formation in religious Institutes was published. On the same date, February 2, 1994, World Day of Consecrated Life, another important document Fraternal Life in Community was promulgated.


In October of that year, 1994, there was the Synod of Bishops on “The Consecrated Life and its mission in the Church and in the world”. Two years later, on 25 March 1996, the Holy Father, John Paul II, promulgated the Post-Synodal Apostolic Exhortation Vita Consecrata on the Consecrated Life and its mission in the Church and in the world, a document that provides a valuable summary of the Church’s teaching on the consecrated life, insisting that it is a “gift” of the Spirit that is located “in the heart of the Church”: 

 “The universal presence and the evangelical nature of its witness are clear evidence — if any were needed — that the consecrated life is not something isolated and marginal, but a reality which affects the whole Church. The Bishops at the Synod frequently reaffirmed this: "de re nostra agitur", "this is something which concerns us all".In effect, the consecrated life is at the very heart of the Church as a decisive element for her mission, since it "manifests the inner nature of the Christian calling"and the striving of the whole Church as Bride towards union with her one Spouse.At the Synod it was stated on several occasions that the consecrated life has not only proved a help and support for the Church in the past, but is also a precious and necessary gift for the present and future of the People of God, since it is an intimate part of her life, her holiness and her mission.”(n. 3).

An important contribution to the Institutes of Consecrated Life, in the field of pastoral care of vocations, came from the 2nd International Congress for Vocations (Vatican City,  May 10 – 16, 1981) and Continental Congresses on Vocations (Latin American Itaici - San Paolo, Brazil, May 23 – 27, 1994; Europe, Rome, May 5 – 10, 1997; North America, Montreal, April 18-21, 2002).

 In the dramatic world situation that occurred at the beginning of the third millennium, the CICLSAL issued the Instruction Starting Afresh from Christ - A Renewed Commitment to Consecrated Life in the Third Millennium on June 14, 2002, five years after the publication of Vita Consecrata, seizing the opportunity to stress the importance of “deepening and implementing” that document in the best way possible. In particular the apostolic exhortation underlines the Trinitarian perspective that “sheds new light on the theology of discipleship and consecration, fraternal life in community and mission”.

The succession of documents, following the initial post-conciliar impulse that called for renewal and updating, was also due to the transforming situations and the emergence of new problems. This has pushed the Union of Superiors General and the International Union of Superiors General to seize the occasion of the 10th anniversary of Vita Consecrata and organize the International Congress Passion for Christ, passion for humanity, which was designed “to check the current situation of the consecrated life, to discover, accept and reinforce the new, to create a spirit, a spirituality and a practice of communion in the Church and in the world”.

The message of the Holy Father, John Paul II, addressed to the participants of the Congress, is significant as a sign of hope and joy of the Gospel, which among other things affirms: “The consecrated life must become the guardian of a patrimony of life and beauty that can refresh every thirst, bind every sore, be a balm for every wound, fill every desire for joy and love, freedom and peace”.

As part of the renewal of consecrated life, another theme treated by the CICLSAL was that of the exercise of authority and obedience, an issue that is taken up recently, indicating that this dimension is of fundamental importance.
 

1.4
Evangelii Gaudium: a “New Church” in joy and mercy
The Lord has blessed us in calling Pope Francis to lead the Church. Every day we welcome his simple but profound teaching, made of words and eloquent gestures that punctually confirm them. 

In the Apostolic exhortation Evangelii Gaudium he traces out the guidelines in which he calls to resume the journey of a “new Church”, that goes forth, that wants to rediscover the mercy and to find the joy that comes from following Christ. In the Exhortation the theme of consecrated life is treated in a concise manner. The Pope reminds us that the charism of which we are bearers puts us at the service of evangelizing communion. We read: 

“The Holy Spirit enriches the entire evangelizing Church with different charisms. These gifts are meant to renew and build up the Church
. They are not an inheritance, safely secured and entrusted to a small group for safekeeping; rather they are gifts of the Spirit integrated into the body of the Church, drawn to the centre which is Christ and then channelled into an evangelizing impulse. A sure sign of the authenticity of a charism is its ecclesial character, its ability to be integrated harmoniously into the life of God’s holy and faithful people for the good of all. Something truly new brought about by the Spirit need not overshadow other gifts and spiritualities in making itself felt. To the extent that a charism is better directed to the heart of the Gospel, its exercise will be more ecclesial. It is in communion, even when this proves painful, that a charism is seen to be authentic and mysteriously fruitful. On the basis of her response to this challenge, the Church can be a model of peace in our world”.

Pope Francis, a Jesuit called to the episcopate, has given us the Year of Consecrated Life and in his teaching, constantly takes the opportunity to give us valuable paternal suggestions.

The CICLSAL with two Letters Rejoice
 and Scrutinize
 has accompanied us to the Year of Consecrated Life by transmitting to us the sentiments of Pope Francis. In them we are told of his thought, often with his words, on the consecrated life, drawn out from his rich teaching. Browsing through these documents we have the perception to hear directly Pope Francis, with his exhortations, admonitions and encouragements, his invitation to conversion and to an authentic renewal, missionary impulse “to go forth”, openness to hope and joy.

2. A journey of renewal in the Congregation: From Perfectae Caritatis until today
2.1 
Towards updating and adaptation
In the spirit of docile acceptance of Vatican II, we can say that our Congregation has embarked on its journey of renewal and updating, in various ways and, in particular, through discernment made with the General Chapters. Let us retrace this path, wanting also to express our gratitude and recognition to the Confreres who initiated this journey, and contributed with their lives, apostolate or service of Governance, in the various areas of reflection or organization created in order to carry on the renewal and updating in the Church and in our Institute. 

Towards the conclusion of the Council, Fr. Carmelo Drago, Superior General of the time, addressed to the Congregation a circular letter in which, among other things, he recalled the involvement of the Founder with the First Vatican Council and “his poem in free verse: The Church and the Ecumenical Council of 1870, in which the Father, then very young, sings the glories of the Church and its marvelous triumphs over all heresies”; then he wondered: “What the Father would had done if he were alive at the time of Vatican II? With what enthusiasm he must have adhered to the exhortations of the Pope?” 

Thus, at the end of the Council on December 8, 1965, accepting the Pope’s invitation to prayer “to implore a new Pentecost, so that the Holy Spirit would renew the face of the Bride of Christ and of the Society”, he established appropriate provisions so that the three days of prayer and preparation for this event could be intensely lived in all our communities.
  

The Council invited the Institutes of consecrated life to rediscover and revive their own charismatic identity. No doubt such invitation, for example, has moved the young religious community of the philosophical sudentate in Messina to organize, from December 25, 1965 to January 6, 1966 an interesting exhibit, entitled “The hour of the Rogate”, which has gained numerous appreciations and attracted thousands of visitors.
 

In the same period, the philosophical studentate in Rome collaborated with Fr. Luigi Alessandra, who was in charge of the “propaganda of the Rogate”, and in particular of the diffusion of the Sacred Alliance. They were able to produce an elegant colorful publication, made up of 26 pages, entitled Mitte Domine Operarios, printed in several editions for different languages and prepared also with the intention to give to the Cardinals and Bishops who were in Rome for the Council.
 


The Council, which has paid particular attention to the consecrated life, has considered the vocations with equal care. On January 23, 1964, Paul VI established the “World Day of Prayer for Vocations”, just seven months after his election as Supreme Pontiff. Meanwhile the Council since few days had approved the Constitution on the Liturgy Sacrosanctum Concilium and was about to approve other documents connected with the theme of prayer for vocations. 

We know the important contribution that Father Hannibal gave to the cause of prayer for vocations, so we can assume that this Day, instituted by Pope Paul VI, is also the fruit of life, sacrifices, pastoral genius and priestly zeal of our Founder, who is rightly recognized in the Church as the Apostle of Prayer for Vocations.


Fr. Joseph Aveni, Novice Master, served as spokesman for the acceptance of this Day by the Congregation, through his article published in L'Osservatore Romano, in which among other things he wrote: “With this very important institution, how can we fail to see realized, the dream, the desire, the ideal, the apostolate of Father Hannibal Mary Di Francia, Founder of the Rogationists and the Daughters of Divine Zeal to whom he bequeathed this divine mission and wanted to bind to the Lord with their particular fourth vow of obedience to the Divine command of Jesus: Rogate Dominum messis ut mittat Operarios in messem suam? (...) And now here finally, before the ever increasing needs of the Church and the necessity for more and more workers for the Harvest of the Lord that is already ripe in the fields (Jn 4, 35), the Holy Father in person establishes the World Day Prayer for Vocations. We can certainly call it: the Rogationist Day par excellence”.


Hence, in the Congregation, there is this sensitivity to the charismatic dimension and the Superior General of the time, Fr. Carmelo Drago, is prompt to welcome and convey to the congregants the invitation to updating, coming from the Council and from the Pope, with an elaborated circular letter in which he retraces the conciliar documents related to the subject. 

He does it, significantly, on the World Day of Prayer for Vocations, and introduces the theme with the words of the Pope: «“It is well known that after the Ecumenical Council, a task of very serious importance and responsibility awaits us, which the Council itself has imposed on all Religious Families: the updating”. (...) With updating the Religious are called to pay their dutiful collaboration to the “great effort” of the Church who, with the implementation of the Council, intends to uplift the whole contemporary world with the spirit of Jesus Christ. “It is an effort towards more and better fidelity to the teachings of the Divine Master, an effort towards the strengthening of its spirit and its forms, an effort towards authenticity and sanctity of the Christian life, an effort towards a greater understanding of the history of salvation and a more fraternal and apostolic capacity to be closer to the modern man, with his problems, his weaknesses, his resources, his aspirations”
 ».
  

A few months later, on June 29, 1967, in a successive circular letter, Fr. Drago addressed to the Congregation a structured “questionnaire for updating” in which he states that it is intended for renewal and adaptation.
 In that period, Fr. Tusino published on the Bollettino an article entitled “Our prayers”, which begins with the saying lex credendi, orandi, agendi ... to recall the importance that in renewing our prayers we will safeguard our fidelity to the original charism.


Towards the end of the year Father General establishes the “coordinating groups for the answers to the questionnaire”, to collect and examine them in order to come up with a synthesis of the proposals. The following topics are distributed to the four groups: General themes, religious profession, spiritual life, religious formation, observance and common life, participation to ecclesial life, current apostolate, coadjutor brothers, government and administration, final questions.


We note that particularly in two topics we can see the effort to get in tune with the innovative drive of the Council: the participation in the life of the Church, from the perspective of a Church that wants to be in communion with the richness of charisms, and current apostolate, because there is a need to pay attention to the new forms of poverty and the new ways of responding to them.


In addition, during those years the Father General has submitted to the CICLSAL the request for the definitive approval of the Congregation, once the Decretum Laudis has been obtained on February 15, 1958. The request was initially presented on February 1, 1965 and then renewed on January 22, 1968.
 However, the Decretum Laudis given by the Holy See has already with the legal value of a definitive approval.

2.2
The conciliar path of the General Chapters (1968 -1986)

The survey carried out in the Congregation constitutes a valuable contribution of the congregants to the journey towards the special IV General Chapter, by disposition of the Holy See. As specified in the letter of convocation of the Chapter, at the same time it is considered ordinary, for the renewal of the General Government, and special for renewal and updating that we need to start in the Congregation. Thus, some pre-capitular commissions were constituted.
  

The Chapter, presided over in its first phase by a Papal Delegate
, had the gift of a particular audience with Paul VI in Castel Gandolfo on September 14, 1968, granted together with the Chapter members of the Carmelites of the Ancient Observance and the Augustinian Recollects. The Holy Father reminded in his message that the Council has defined the religious as the ornament of the Bride of Christ (LG 44, 46) and, warning about the risks of an imprudent renewal that would put the primacy of spiritual life in the second place, he adds: 

“To you, dear sons and brothers, we repeat the grave warning of the Council, that when you put off the uninterrupted communion with the source of every supernatural life and activity, it would only lead to the death of every spiritual fruitfulness, first in the personal life and then in the apostolate”. (…) 

“To you, Rogationists of the Heart of Jesus, your very name qualifies you in the mission and in the image of worshipers and implorers for the highest and most beautiful mission, to merit and prepare vocations for the Kingdom of Christ. The interior life is at the first place in the multiple configurations of your individual institutes: and therefore, we are sure that the desired renewal will know how to draw from it the motive, the inspiration, the fire, the method, the preservation, the protection for its effectiveness and depth”.
    

Because of the complexity of its task, the IV Chapter was done in two phases: the first from July 9 to November 28, 1968 (from July 9 to September 27 in Grottaferrata and from October 14 to November 28 in the General Curia in Rome) and the second from August 4 to 30, 1969 (in Grottaferrata).


At the conclusion of the first phase, the new Superior General, Fr. Rosario Scazzi, gave a message to the Chapter and to the Congregation. 


He invited the congregants to “test the truth of what has been written” with the practical commitment, and then to “pray and study, reflect and act, work and sweat, to meet the goals and to develop initiatives with our will, our sacrifice, our responsibility, our faculties all corroborated and strengthened by grace.” Furthermore, he exhorted everyone to “active vigilance” and to the “indispensable contribution of all”.
 
In the same way, the Chapter also addressed its message to the Congregation.

It invites the congregants to wait with confidence until the final results of the works, which must have the approval of the Holy Church, could be published, but it already anticipates that “in a solemn Document on the Nature and End of the Congregation, the Chapter has highlighted the beautiful ideal and has defined the clear characteristics, the real great Gift, the true Reason for being in the Holy Church, the true Charism entrusted by the Lord to our Congregation. It is our task to always render ourselves less unworthy of the aspired mission, with humble docility, intense Eucharistic piety, study and assimilation of the spirit of the Father, and a renewed commitment of fidelity and religious fervor”.


Between the first and second phase of the Special Chapter, the Superior General deems opportune to promulgate ad experimentum, starting from the month of January 1969, the Extracts from the Decrees, which refer to some particular aspects of discipline and organization.
  



The second phase of the IV General Chapter takes place on August 4 to 30, in 38 plenary sessions, which were mainly engaged in the updating of the norms and on the specific aspects of the liturgical and prayer life, formation, community life and apostolate, economy and administration. 


The list of criteria that guided the commission in the revision of the prayers shows the efforts that the Chapter has invested for updating, safeguarding the faithfulness to the charism while being open to adaptations, according to the novelty brought by the Council, in the changing situations and socio-cultural contexts. Hence, this includes: “1. Adapting to the liturgical spirit, 2. Faithfulness to the spirit of Father Founder, 3. Faithfulness to our traditions, at least in substance, 4. Taking into account the possibility of variations in the Houses, 5. Allowing a certain freedom of choice, 6. Avoiding repetitions”.


On January 31, 1969, Feast of the Most Holy Name of Jesus, the Superior General, Fr. Antonio Rosario Scazzi, promulgates the Chapter document Declarations and Decrees, a timely and well articulated collection of the precious work of the Special Chapter.

2.3
V Generale Chapter (1974): the revision of the Constitutions and Norms 
The V Chapter of the Congregation is indicted through a circular letter dated July 25, 1973. It is convened at the seat of the Studentate in Grottaferrata on July 16, 1974
 and ends on August 27, 1974. In one of the introductory sessions it was clarified that the Chapter has “the power granted by the Motu Proprio Ecclesiae Sanctae to review, based on a six-year period of experimentation, the Constitutions and Norms drafted by the Special Chapter of 1968, prior to the final approval by the Holy See”.


The works of the Chapter are organized through five committees for the following topics: formation, religious life, apostolate, government and administration. A re-reading of the rules, with reference to the observations received from the communities and congregants, has been done in the committees. “It excluded the establishment of specific Committees for the nature and end of the Congregation as well as for the problems of the Congregation abroad”,
 because it intends to confirm what has been defined on this matter in the previous IV Chapter General. 

A special emphasis is given to the theme of the Apostolate of the Rogate
, with Fr. Gaetano Ciranni who presented the plan of establishing the Secretariat of the Rogate
 with specific activities, indicating the centrality of the charism in the apostolic project of the Congregation.
 In this option of the Chapter we perceive its interest to respond to the invitation of the Council to revisit the charismatic origins of the Institute and to pay attention to the aspects of the charism concerning the prayer and its diffusion, as areas which, in the judgment of the congregants, must be mainly revitalized, because they are the more explicit expressions that characterizes the charism itself.


Another important step is accomplished by the Chapter with the start of the decentralization of the Congregation and the institution of the Brazilian Quasi Province on August 13, 1974,
 which in fact will be established on December 5, 1974.


Regarding the theme of the missions, the Chapter did not consider it appropriate to add anything to what was already established in the Constitutions and deliberated in the previous Chapter.
 In the Bollettino, which contains an extract of the capitular acts, the session that dealt with this topic refers to it succinctly: “Finally, with regard to the Missions, the interventions demand the opening of a concrete and real Rogationist mission”,
 an orientation which was already formulated by the previous Special Chapter.


It is believed that, due to the impulse coming from the two Chapters, the decision of the two missionary openings has matured, which the Congregation accomplished in the following years: November 23, 1976 in the Philippines, and March 31, 1978 in Rwanda.  


On August 21, 1974, the Chapter elected Fr. Gaetano Ciranni as Superior General who, during his government, will take particular care to implement what has been approved in the Chapter about the apostolate of the Rogate. 

 
In the late 70’s the Rogate Center has become increasingly more qualified according to the indications of the General Chapter, so as to be able to offer an important collaboration to the Pontifical Work for Priestly Vocations, of the Congregation for Catholic Education, in the preparation and celebration of the 2nd International Congress for Vocations in 1981.
 Such collaboration has continued in the succeeding Continental Congresses: the Latin American in 1994, and that of Europe in 1997.

2.4
VI General Chapter (1980): clarification and definition of the charism 

The VI General Chapter (1980)
 intends to conclude the journey of clarification of the charism, initiated by the two previous Chapters. Likewise, it wants to promote further the process of updating and renewal of the Congregation, considering also the development of the Church's Magisterium on Consecrated Life and the opening up of the Congregation to new cultural contexts and new fields of apostolate.  

The works of the Chapter are divided into five committees for the following areas: Constitutions and Norms, Religious Life, Formation and Studies, Apostolate, Government and Administration.

At the end the following elaborations were produced: Declaration on the nature and finality of the Congregation, Rogationist Religious life, vocation promotion and Rogationist formation, Apostolate of the Congregation, Government and Administration.


Primarily the Chapter clearly confirms the doctrinal deliberations of the IV Chapter (1968):

“The VI General Chapter of the Congregation, placing itself in continuity with the 1968 and 1974 Chapters, particularly confirms the validity of the Declaration of the Special Chapter about the Nature and Finality of the Congregation with which it stated that the charism of the same is: the intelligence and zeal of the command of the Rogate (DD 80)”.


“We recognize that from this Declaration a light, a force and a special enthusiasm has burst forth for all Rogationists so that this precious charism would be better and more intimately lived for the good of all souls”.
 


In this vein, the Chapter seeks to further deepen and clarify the charismatic specificity, as indicated in the final Messagge to all Rogationists:


“The VI Chapter has brought more than such effort, in order to be able to grasp, in the thought and action of the Founder, the essence of our original specificity and identity in an even clearer, more precise and well documented manner. (…)


“At the end of VI Chapter we can tell, and you will detect it easily from the documents that will be published, that the Congregation begins this new journey in the light of a deeper «Rogationist specificity» (...) first by having a deeper knowledge, more intimate conviction, clearer awareness, more felt responsibility, and as consequence becoming more consistent Rogationist lifestyle and action, more credible witness in the various fields of apostolic work in which we will be engaged”.


Apart from this strong emphasis on the definition of the charism, the VI Chapter has left relevant guidelines in view of renewal and updating. It stresses the importance of permanent formation; the vocation promotion is identified as “priority objective” of the six-year term; it demands the pastoral dimension of the Vocational Rogate Center and approves the establishment of the Rogate Spirituality Center, to take care of the spiritual dimension; it recommends to give attention to the consolidation and growth of new missionary realities of the Congregation and to promote the missionary dimension since the first stage of formation; it suggests to update the socio-charitable apostolate and to promote forms of insertion in the contexts of poverty; it looks at the parish apostolate as a legitimate and appropriate form to express the mission of the Congregation; finally, it formulates an urgent appeal on the use of the means of social communication.
 

2.5
VII General Chapter (1986): Rogationist  Communion and Community 

After the journey of renewal accomplished by the previous Chapters, with the VII General Chapter (1986)
 we enter into the ordinariness of the capitular assembly. It was dedicated to verify the life and apostolate of the Institute, according to a six-year term that ends, as well as to plan for the next term with eventual adjustments and orientations. 


In fact the Chapter focuses on the appropriate attentions to be given to improve the life of consecration, the promotion of vocations and formation, and to enhance the apostolate in its different expressions. In addition, it deems necessary to institute the General Consultation
, as a moment of verification of the mid-term journey of the Congregation, and to entrust to the General Government the task to start the decentralization of the Institute, with the creation of Provinces and Delegations.
 The General Consulta, as an instrument of participation and intermediate modality to the Chapter, will then be abolished in the Chapter of 1998. 

In fact, the role of verification of the mid six-year period as competence of the General Consulta, by the disposition of the succeeding Superiors General, soon went to the Conference of the Superiors of Circumscription, which, in some cases, is extended also to their Councils.  

At the same time, following the indications of the Confreres obtained in the preparatory phase in view of the choice of a particular theme, the Chapter deepens the subject “Rogationist Communion and Community”. The choice is particularly timely, either because the aspect of community life is a fundamental element of consecrated life, and because the need is perceived as such by the congregants, in a period when we are inserted in a social context which promotes “the cult of a freedom unfettered by any ethical standard, that becomes libertarianism and absolute permissiveness” and, thus, even in religious communities sometimes we can find “tensions between superiors and confreres, between confreres and confreres, and finally, between religious life and apostolic life”.
 
The deepening of the charism in previous years had highlighted the need for its systematic treatment.

The General Chapter of 1980 treating the theme of “Charism of the Rogationists”, after considering the importance of the intelligence of Rogate and its universal and ecclesial value, mandated the Government “to prepare an «Essay on the Rogate», that would include: a) a broad and in-depth biblical exegesis of Rogate; b) a theological study on the relationship between prayer and vocation; c) a research and analytical critical study of the writings and than any other geographical feature of the Father, to deppen even more the charism and the genuine sense that the Father Founder has given to the Rogate” (DC 109).

The General Government provides to prepare such work. When the various studies were ready but not yet published the General Consulta of 1989 recommended to proceed: “The «Essay on the Rogate» is precious and valuable work, to be published at the earliest. Each cultural area translates it according to its own genius and expresses it in pedagogical and pastoral orientations. This work will be an enrichment of the Rogate and a deepening of our spirituality.
 

2.6
The journey of the Congregation in recent decades

The year 1983, special Jubilee of Redemption, calls our Institute to commemorate its charismatic origins, because of the first centenary of the socio-charitable works. The audience given us by the Holy Father, John Paul II on April 23 is memorable. 

Some years later, on the occasion of the centenary of “The Bread of St. Anthony”
 (1887-1987), in the circular letter that bears that title, we are reminded of the link of the Congregation with the Saint of Padua, instrument of the Providence for the sustenance of our life and mission in the Church. In the same year, Marian Year for the whole Church, with the circular letter “Rogationist Marian Year”
 we have the opportunity to reflect on the Marian dimension of our charism. 


On December 21, 1989 the Holy See promulgated the decree on the heroic virtues of the Father Founder, that begins with the Gospel passage of the Rogate, source and soul of his life of holiness. The Superior General, Fr. Pietro Cifuni, relating to the document of the previous General Chapter (1886), Rogationist Communion and Community,
 addresses to the Congregation the circular letter “The Rogate charism of Father Hannibal - Our communion in the identity of the charism”.
 


The day of the beatification of our Founder, October 7, 1990 is a historic date that is engraved in the minds and hearts of all the members of the Family of the Rogate. The Father General, in the special issue of the Bollettino, rightly recalls the words that the Holy Father John Paul II referred to the new Blessed: “The message that he sent us is actual and urgent. The legacy he left to his spiritual sons and daughters is challenging. May the work he began continue to bear generous fruits for the benefit of the whole Christian community and through his intercession may the Lord grant to the Church holy priests, according to the heart of God”.
 Through a joint circular letter of our Superior General with the Superior General of the Daughters of Divine Zeal, the Year of Father Hannibal was declared on the day of his beatification, so that we can live it “with great commitment, to revive our resolve in following the Lord in the religious life, together with Father Hannibal Mary Di Francia, who now for a further reason becomes the model for our existence”.

2.7
VIII General Chapter – Towards the updating of the Apostolate



The VIII General Chapter (1992) deals particularly on the religious life, the pastoral care of vocations, the apostolate and the decentralization of the Congregation. The theme of the formation is also motivated by the recent instruction of the Holy See Potissimum Institutioni issued on February 2, 1990. The reflection of the Chapter is deepened by the circular letter of 1995: “Rogationists of the Heart of Jesus – The Rogationist Formation”.
 


Meanwhile, the mutation of the socio-cultural context challenges the Congregation to verify the relevance of her socio-educative apostolate, considering both the past experiences and the prospects for the future.
 

The Congregation continued the in-depth analysis on her apostolate, in its different expressions, for an adequate updating. There is also a desire to commemorate and prepare, with reflection and study, the centenary year of the founding of the Congregation, in 1997. A stimulus to these insights comes also from the Post-Synodal Apostolic Exhortation Vita Consecrata, promulgated on March 25, 1996.

Such deepening is realized trough some conventions in preparation for the centenary of the foundation of the Rogationists (1897 - 1997): the first, with the theme “The Charism of the Rogate in the life and works of Father Di Francia”
; the second had for its theme “The Gospel of charity – Faithfulness to the Founder and present challenges”
. This second theme is taken up in the following year in another convention: “The Gospel of charity in the Rogationist family”.


The Centennial Year of the foundation of the Congregation is particularly remembered with the circular letter “From the founding acts of Father Hannibal to the Rogationist inheritance”, in which the Superior General, Fr. Pietro Cifuni, intends “to gather with love the rich references of the Rogationist historical sources, about our beginnings, as aid for the commemoration and reflection”.

2.8
IX General Chapter (1998): the primacy of spiritual life   


The IX General Chapter (1998) calls the congregation to give the fitting priority to the spiritual life. In presenting the capitular document “Called to stay with Him - Prioritizing spiritual life”, the Superior General, Fr. Giorgio Nalin, highlights the motivations: “The IX General Chapter  seems to have the intention, on the one hand to recover the one hundred year legacy of our rich history of the charism of the Rogate that has been entrusted to us, to project ourselves to the future with confidence and hope, and on the other hand, to show us the right directions of this journey, taking concrete instances of renewal of consecrated life demanded by the spirit of conversion of the Jubilee and expressed in the Apostolic Exhortation Vita Consecrata”.
 

In the journey of the Congregation and the Family of the Rogate towards the Jubilee Year 2000 we have a useful aid in the circular letter “With the Church in the new millennium to live the Jubilee in the spirit of the Rogate”.
 


The Year 2000, lived in the spirit of conversion and renewal of the Jubilee, had an important event in the Congress on the “Union of Prayer for Vocations”, to commemorate the centenary of the establishment of the Pious Union.
 In that year, also in view of the upcoming 150th  anniversary of the birth of the Father Founder, as it was done on the occasion of his beatification,  in agreement between our Superior General and the Superior General of the Daughters of the Divine Zeal, a second Year of Father Hannibal, was declared through a joint circular letter “In the footsteps of Father Hannibal”: “Our letter, in particular, wants to be an expression of the spiritual communion between our two religious families and a witness to the love that binds us to the common Founder in sharing the same charism”.
 


There are two moments which particularly characterize this Year of Father Hannibal. First and foremost, still through another joint letter from our Superior General and the Superior General of the Daughters of Divine Zeal “Our names”, to commemorate together the centenary of their approval and promulgation.
 In addition, we held the congress on “The sanctity of Father Hannibal”, on the occasion of the 150th anniversary of the birth of Father Hannibal (1851 - 2001).

2.9
A biblical and liturgical renewal, in the spirit of the Jubilee
At the beginning of the third millennium, there are signs of updating and renewal along with new problems and difficulties in the journey of the consecrated life, as underlined in the document Starting afresh from Christ - A Renewed Commitment to Consecrated Life in the third millennium.
 It is deemed important to promote the biblical and liturgical renewal in the Congregation. Thus, during the annual Conference of the Superiors of the Circumscription, we reflected together on the circular letter Come to the water - Bibilico-liturgical renewal and Rogationist spirituality, which adopts the Council's directives and formulates concrete itineraries for an authentic updating and renewal.


This journey towards the biblical and liturgical renewal is also taken through the congress on the “Liturgical year and Rogationist celebrations”, which was held from November 1- 3, 2002 at the Salesianum in Rome.
 In that year, we then come to the definition of the orientations of the Congregation in its commitment to permanent formation with the promulgation of the document Stir into flame the gift of God that is within you – Project of  Rogationist Permanent Formation.


In our Congregation, which has received since its beginning the apostolate of charity initiated by Father Hannibal with the collaboration of lay people, the sensitivity to the laity has developed particularly departing from the teaching of the Council, and has enhanced the emergence of associations related to us by the charism. Hence, in 2003 it was deemped appropriate to deepen this journey done together with the congress on “The laity of the Rogationist family – Living together the charism today”.

2.10 
The recognition of the sanctity of the Founder

The canonization of the Father Founder, Saint Hannibal Mary Di Francia, which took place on May 16, 2004 in St. Peter's (Rome), has naturally gave a particular impulse to the process of updating and renewal of the Congregation. This historical event was commemorated with various initiatives in all our communities in the world. Meanwhile, the Holy Father, John Paul II, has declared the Eucharistic Year with the accompanying apostolic letter Mane nobiscum, Domine. In that he explains: “The favorable occasion for this initiative was offered to me by two events which will timely mark the beginning and the end: the International Eucharistic Congress, to be held on October 10-17, 2004 in Guadalajara (Mexico), and the Ordinary Assembly of the Synod of Bishops in the Vatican on October 2-29, 2005 on the theme: «Tthe Eucharist: Source and Summit of the Life and Mission of the Church»” (n. 4). 

Our Congregation has considered it more appropriate than ever to live together the Eucharistic Year and the year of thanksgiving for the canonization of our Founder. Likewise, for this important occasion, a joint circular letter by the Superior General of the Daughters of Divine Zeal and our Superior General was published with the title “With St. Hannibal in the Year of the Eucharist.”
 Besides, the Proper for liturgical prayer of our Congregations was timely published in that same year that we were celebrating in honor of St. Hannibal,. 
One of the effects of the canonization of the Father Founder is that of highlighting the necessity to publish his numerous writings. Finally, we were able to launch it in 2007 with the printing of the first volume.

2.11
X General Chapter (2004): Apostles of the Rogate  

 After the Chapter which had deepened the primacy of the spiritual life, we celebrated the X General Chapter in 2004 that deemed it fit to orient the journey of the Congregation towards the revitalization of its charismatic mission at the beginning of the third millennium.
 It was in line with the International Congress Passion for Christ, Passion for Humanity that would be celebrated in Rome on November 23-27, 2004, which would see the presence of about 850 participants from all over the world.


During the preparation of the X Chapter we went on with the revision of our rules, Constitutions and Norms, following the need which emerged from the developments that had occurred in the last twenty years, both in the theological context of the Church’s magisterium in relation to life consecrated, and motivated as well by the decentralization of the Congregation. The Chapter did not approve the updated rules and deemed it necessary to devote the entire six-year period, with the involvement of the congregants in the reflection, study and updating of the legislation that would be presented for approval in the next General Chapter.


An important venture completed in 2004 is the socio-religious survey which was conducted in the entire Congregation with scientific criteria by the sociologist Fr. Joseph Scarvaglieri, who began his work in 2002.


The theme of the mission, consigned by the Chapter to the Congregation, is deepened during the six-year term through two congresses. The first, entitled “Apostles of the Rogate: for what mission?”
; and the second, with the title: “Apostles of the Rogate: for what mission? With the poor for a creative charity”
 . 

In the year 2008 two centenary celebrations were appropriately commemorated in the Congregation; both are fittingly linked with the mandate of the Chapter to rekindle the missionary dimension. One was the anniversary of “God and Neighbor”, which reminded us of the need to use properly the valuable means of social communications in our apostolate.
 The other was the anniversary of the earthquake in Messina, which providentially became an opportunity for the Congregation to expand itself beyond the borders of Sicily.

Living the present with passion
May the zeal of the glory of God and the good of souls

be predominant in all Rogationists of the Heart of Jesus,

who have the mission to implore from the Most Sacred Heart of Jesus
the good workers to the Holy Church.

Each Rogationist will gather from the adorable mouth of
Jesus Christ that divine command,

which must be considered as coming out of the divine zeal

of the Heart of Jesus: 
“Rogate ergo dominum messisut mittat operarios in messem suam” (Mt 9:37).
(Father Hannibal)

3. XI General Chapter (2010): The Rogationist Rule of Life
3.1 
Updating of the Constitutions and Norms: appropriation and reappropriation of the Rule of Life

The XI General Chapter (2010), which has gathered the dedicated collaboration of the Communities for the revision of the rule, finally gave us the updated Constitutions and Norms and approved by the Holy See, which constitute for all of us the sure way for a genuine renewal of our consecrated life, as the Lord wants and the Church demands from us. In the process of re-appropriation of the rule, the capitular document, “The Rogationist Rule of Life”, is a precious guide for each one of us.
 
“The need to review our rules, in a span of several decades from its approval following the renewal brought about by Vatican II, has emerged either due to the socio cultural context in which we live and are called to confront, or because of the development of theology on religious life in the most recent teaching of the Church”.

We can say that the revision of our rule, with a participative methodology and current language, has gathered all the essential elements of the Rogationist consecrated life and its evolution over the last fifty years. It remains faithful to the Gospel, the Founder, the Charism, and incorporates the theological reflection and apostolic praxis which has developed in the Church and in the Congregation, including the decentralization, the mission and the inculturation of the charism. 

After this recent stage in the life of our Congregation, the journey resumes again from the Eucharist, from our Divine Founder. In fact, on the occasion of the 125th anniversary of July 1st (1886-2011), we agreed with the Daughters of Divine Zeal to live a Eucharistic Year in remembrance of this fundamental historic event for the two Congregations, as highlighted by the joint circular letter entitled “He came to dwell among us”.
 


It was necessary, then, to adjust the structure of the Congregation to the new law, and therefore, continuing the process of the decentralization the three Quasi Provinces were consistuted: Africa, India (St. Thomas Quasi Province) and the Philippines (St. Matthew Quasi Province), which eventually become a Province in 2014. Moreover, we have arranged for the decentralization of the Rogate Center in Rome and of the Spirituality Center in Morlupo.


Finally, together with our sisters Daughters of Divine Zeal we feel the need to share between the two Congregations a study about our socio-educative apostolate. Thus, with two years of preparation, we organized the International Congress on “The pedagogy of Hannibal Mary Di Francia and New Educational Challenges”, held in the “Maria Mater Ecclesiae” College in Rome, from May 1-4, 2014.

3.2
Living the grace of the Year of Consecrated Life

Our Congregation’s journey of renewal has led us to return to the sources of the founding experience, as required by Vatican II. It entails much efforts, suffering and joy, a clearer and more complete understanding of our origins and an interpretation which departs from the evangelical inspiration, the Rogate, and from the experience of the Founder. Today we have the conviction that the charism of the Rogate is a precious gift that the Spirit has given to Saint Hannibal. Throughout our history it has involved the commitment of our Religious Family to live with faith the Gospel passage of the Rogate, which has inspired the foundation, and that we have tried to embody and inculturate in every time and place.


The Spirit of the Lord, on the one hand, has help us to recognize our difficulties and weaknesses in the post-conciliar path of Consecrated Life and, on the other hand, has enabled us to proclaim and bear witness to its vitality and holiness and to thank the Father who, with this great gift, continues to bless the Church and the world.


We are aware that we live in a context of crisis that affects the society and the Church as well, and therefore also involves the Consecrated Life. But the conviction that this particular way of following Jesus has been willed by him, leads us to consider this crisis as an opportunity to rediscover the depth of our identity as consecrated and to walk towards the future with hope. 
 


Following Christ “more closely”, “staying with Him”, means allowing ourselves to be conquered by his love, entering into a real friendship, in deep communion with Him, experiencing the passion of a true love affair. Only with such condition the Year of Consecrated Life could become an important moment to “evangelize” one’s vocation and bear witness to the beauty of following Christ. If we want to continue the renewal proposed by the Council, we must intensify our relationship with the Lord, the fraternal life in community and the mission, to ensure a formation that is adapted to the challenges of our time, in order to repropose with dynamic and creative fidelity the experience of our Founder. 


In this sense we want to actualize the fundamental elements of the Rogationist consecrated life, handed over to us by the last General Chapter, in the Light of the Word of God, with the three dimensions proposed for the Year of Consecrated Life – the Wor of God, Prophecy and Hope – to help each one of us and the Communities to live more deeply, and with joy, his own consecration and mission.  
3.3
The Rogationist Rule of Life: Revisiting fundamental themes in the light of the Word of God

To go back to the Word of God, this is the path that we must do always, at all times. We fully know that the Gospel is the supreme Rule for all of us, as it was well understood by our Founder. The Gospel, lived daily, is the element that gives attractiveness and beauty to the consecrated life. Indeed, it could be defined as the living Gospel in front of the world. At the basis of our Rogationist consecration is the person of Jesus, his Gospel, the Rogate. The evangelical radicalism that our consecration demands from us allows us to live the most profound experience of faith and become witnesses of the transcendence, of future goods, of the things that last. 

The Council has asked us to go back to the sources, to regain the originality of the charism in the Gospel, in the Founder, in the tradition of the Institute. We have seen that in the journey of our Institute, new roads are opened and new forms of expression in the encounter of different cultures are developed, new languages and approaches of apostolate. We can say that we have substantially understood and lived our charism and mission. This road must continue. 


In the following pages, we want to dwell on the biblical message and draw indications from it to deepen our consecration and mission, considering the fundamental elements of consecrated life in the form of lectio divina. We will use four icons that evoke some evangelical places: Nazareth, Caesarea-Tabor, Bethany, Emmaus-Jerusalem. At the same time we will be referring to the theme of the Year of Consecrated Life, that is, “Consecrated life in the Church today: Gospel, prophecy, hope”, in relation to our charism and mission. The journey that we have done so far becomes a convocation and a commitment: departing from the Word of God, the Holy Gospel, we will see how to be a sign of the Kingdom and to bear witness to Christ (prophecy); bringing to the heart of humanity, the enthusiasm and confidence in the Lord (hope), in order to live fully our journey of faith, in the certainty that God loves us, Jesus calls us and the Spirit sends us.
3.4
Journey of renewal of religious consecration. The icon of Nazareth
The Gospel, Word of God
The first biblical icon that we want to take up has reference to Nazareth, and to the annunciation of the Angel to Mary, with the acceptance of God’s plan on her ( Lk 1:26-38) .

 The account of the annunciation to Mary
 is like a «Gospel within the Gospel»: a joyful event in which the messianic promise is fulfilled. The text is built on a dialogue between the angel and the Virgin and the story lies in its historical and contextual coordinates: Mary «betrothed» to Joseph, the village of Nazareth (vv. 26-28). 
The angelic greeting is very significant: «Rejoice» (chaire). It is a «prophetic» greeting which announces the mystery of God's plan. The Virgin «hailed» is within this project, because «the Lord is with her». The presence of God in the life of Mary reveals the decision to save humanity. The reason for the joy is joined to that of «grace». The second equally important expression is «full of grace» (kecharitomenē). It indicates the choice that God has done to think of Mary from the beginning as the «mother of Jesus». For this reason, Mary is invested in the fullness of grace.

 The passage reveals the disturbance of the Virgin (v. 29) for that special greeting. The angel invites her to «fear not» because the «grace of God» is with her: he is about to announce the revelation of God. «Fear not» is an expression addressed to many biblical characters who are called to a particular mission (Abraham, Moses, Samuel, David, Isaiah, Jeremiah, Daniel, Esther, Judith, etc.). What seems impossible in the eyes of men is possible in the eyes of God. The revelation is the «plan of the birth of Jesus, Son of God».
The verbs (vv. 31-32) are expressed in future tense: will conceive, will give birth, you will call ... will be great ... Son of the Most High... will give him the throne of David ... his reign will be without end. God respects human freedom and awaits the consent of the Virgin. Mary «listens» to the Word and meditates in her heart that mystery which for her is «incomprehensible».
The question of the Virgin expresses the human condition of her situation. «How can this be, since I have no relations with a man?» (v. 34). Mary is aware of her condition and entrusts it to the angel. Betrothed to Joseph, she was bound by this choice and the existing laws. God overcomes the law and opens to the Virgin a new perspective: to entrust onself to God means to grasp how «the impossible becomes possible» by the strength of the Holy Spirit. The angel explains what will happen (vv. 35-37): the Holy Spirit will realize in the heart of Mary the mystery of the Incarnation of the Word. She will be the «mother» without man’s working!
 

After listening to the revealed Word, Mary responds with a total «yes» to the will of God (v. 38). The response contains the «here I am» (expression of so many people called by God!). The Virgin identifies herself as «slave» (doulē) of God, opening her heart and her life to this project. Here occurs the «yes» of Mary, with which the New Testament opens. In this «yes» humanity welcomes the coming of the Son in human flesh (Gal 4:4): a woman becomes the mother of the Savior. In Mary, God is «advent»! In her the day of salvation is unfolding!
Our Prophecy 
The annunciation account synthesizes the movement of God toward us and the model of human response that Mary offers us. We grasp from this exemplary text the greatness of the mystery of vocation and the mercy of God who chooses the least and the last to carry out his plan of love. The first word that begins the dialogue is «Rejoice» (v. 28), the last word with which the Virgin seals the meeting is «Here I am» (v. 38). We can say that the entire vocation journey of the person who is “called” extends from «Rejoice» to «Here I am»: call and response, God’s proposal and consent of the man, an encounter of two freedoms that merge together into a single project love.
God enters into the life of man bringing the prophetic joy of his transforming word (cfr. Zeph 3:14). Everything that happens: disturbance, clarification, sense of helplessness, sign, confirmation, reassurance and invitation to «fear not», is part of the experience that each one of us undergoes in front of the discovery of God's plan. When the Lord decides to enter and to dwell in our home, the consequences are somehow described in the feelings of the Virgin of Nazareth. It is she who teaches us to start each day with our «yes», which she then repeated in Bethlehem at the Birth of Jesus, in Jerusalem, on the Flight into Egypt, in their return to the house of Nazareth, along the way of the preaching of the Kingdom, at Cana in Galilee and up to the foot of cross of her beloved Son.
Mary, together with Jesus, comes to dwell in our lives and become the guide in our search for God. That’s why in following the Son she leaves her home in Nazareth and walks on «the road of the Gospel», living as the first disciple of her Master (Luke 8:19-21), while he «ascends» to Jerusalem. The day after the resurrection, Mary exercises her motherhood toward her new family entrusted to her by her dying Son (cfr. Jn 19:25-27). Her house is now the cenacle in Jerusalem and her motherhood continues to sustain the Christian community that is reborn by the outpouring of the Holy Spirit (cfr. Acts 2:1-13). But the cenacle in Jerusalem will also open up itself to the mission of the Church to the ends of the earth (Acts 1:8). From that abode «with closed doors», the apostles set out driven by the Spirit to the homes of men and of peoples who are waiting for the announcement of the Kingdom.
May now become «the mother» of a home that is no longer confined in a place, but who dwells in the time and the cities of men, listens to their expectations and shares in their hopes. As in the cenacle we recall the faces and names of the apostles «united in prayer» with Mary and the disciples, so in our home there are faces and names who are sharing today the adventure of the Gospel and the wonders of God's mercy. 
This home is the Church, the community of the redeemed, of which the Virgin is the first fruit. In this way the path of the Risen Christ continues along the roads of our world, through men and women who live and work in building up the family of God. Mary remains the mother of our ecclesial home and of our religious family. She is the one who, in welcoming Jesus, has become in her body the «house of God», and continues her maternal presence in the community of believers until the fullness of time. 

Living and bringing hope
Beholding the “Yes”, the “Here I am” of Mary, let us also ask ourselves how we are living our own daily «response» to the Gospel. Mary in her youth was «ready» to welcome the call of God. Surely the example of Mary is for us a strong invitation to remember our “first love”, bearing in mind the human and spiritual motivations with which the Lord Jesus has warmed our hearts and attracted us to consecrate ourselves to Him. It means remembering and reviving that encounter that led us to follow Jesus Christ, the unique circumstance of our call, which is expressed in the radical and ever passionate following of the Lord. Like Mary, we are called to renew our “passion” for Jesus Christ who is the basis of our vocational choice and Rogationist consecration. How can we not recall also the Founder who asked us to “fall in love” with the Lord? 
 
Mary is the woman of listening and prayer. We want to ask ourselves if these two dimensions are present in our lifestyle, in the day-to-day life of each one of us. Our Christian and religious choice is sustained by that «yes» which God is asking us to live fully today. For a consecrated person, listening entails living a real experience of God through the guidance of the Holy Spirit. In prayer, study and meditation of the Word and of the signs of the times, we are able to internalize in the heart the Word and the events, as it happened in Mary. In fact, “your Word is a lamp to my feet and a light to my path” (Ps 119,105). 
“Without prolonged moments of adoration, of prayerful encounter with the word, of sincere conversation with the Lord, our work easily becomes meaningless; we lose energy as a result of weariness and difficulties, and our fervour dies out”.
 

The consecrated life is a proclamation of what the Father, through the Son, in the Spirit, accomplishes with his love, his goodness, his beauty
. The renewal of religious consecration begins with the encounter with God and His Word. Only in faith we can revitalize the times of personal encounter with Christ. Taking care of the moments of encounter with the Lord means to go in depth, coming down into the heart of the plan of God and of life, in order to discover more and more the joy of discipleship and of service in the Kingdom, the beauty of our own consecration. 
3.5
Journey of guarantee and affirmation of charismatic identity. The icon of Caesarea and Mount Tabor 

The Gospel, Word of God 
The second icon that is presented to us refers to two places of the ministry of Jesus and of our faith, Caesarea - Tabor (Mt 16:13-21; 17:1-13).

The geographical journey
 that the evangelist describes from Galilee to Jerusalem, becomes a «journey of faith» and of «recognition» of the person of Christ, Lord and Son of the living God. On the road to Caesarea Philippi (a pagan territory, towards North of Palestine) Jesus is traveling with his disciples and asks them the question about his identity: «Who do people say that am? Who do you say tha I am?»  It is a theological question made to the disciples, but at the same time addressed to the reader and to each one of us. In the life of a believer, there is a precise moment in which the question about the identity of God becomes sharp: you have to give an answer that represents «the fundamental meaning» of your entire life. If there is no answer, there is no search for meaning. «We always know how to go, but oftentimes do not know where to go». 

The Christological revelation of Matthew is all enclosed in this central section, located in the heart of the Gospel story: «You are the Christ». The answer comes in two moments: the disciples reported hearsays of the people about the prophetic traits of Jesus (John the Baptist, Elijah, one of the prophets ...). Simon Peter, on behalf of all, declares in faith: «You are the Christ, the Son of the living God» (cfr. Mt 1:1). The response of the people and that of the believer: the emphasis of the «you»! The ecclesial «you» is an invitation to profess the faith in Jesus. 
Peter connects the messianic expectations of the Old Testament with the concrete person who is in front him.
 The affirmation of Peter is made in a faith that is still weak, uncertain, in need to grow. Jesus' answer becomes a public and solemn investiture, after having declared the disciple blessed: «You are Peter...». The Matthean text underlines the role of the Petrine primacy: the apostle is called to be Cephas (rock), on which to build the Church (ekklēsia). The term «church» means the community of believers that Peter has to serve in self-giving and in love (cfr. Jn 21:15-19).

Jesus’ words are taken from the rabbinic tradition: loosing/binding. The authority of having the “keys to the kingdom” is the service to be exercised in favor of believers. The Church is placed in struggle and the «gates of hell» shall not prevail; the symbolism of the «door» and the battle against evil and death.
 
The second scene is that of the Transfiguration (Mt 17:1-13). It should be read in connection with the revelation on the road to Caesarea Philippi. The episode is placed in close relation to the event of Gethsemane (cfr. Mt 26:38-46) where the disciples are asleep and are not able to keep watch with the Lord. The evangelist highlights the inadequacy of the three disciples (as in Gethsemane), their bewilderment, their weakness in faith, the image of a community that is in trouble.

Jesus takes with him only three disciples: Peter, James and John (who will be with him in Gethsemane) and leads them to a «high mountain», the symbol of the encounter with the transcendent mystery of God, and there «he was transfigured» (metemorphōthē) (v. 2).
 The evangelist emphasizes the centrality of Christ, in between Moses and Elijah (the law and the prophets). His clothes are very white, while the experience of the disciples becomes «dark», indicating the difficulty to «enter» into the mystery of the Christological faith (the disciples went up the mountain, but in their heart they remain in the valley!).
Peter, who had made his act of faith in the episode of Caesarea Philippi, now steps in asking to make three tents.
 God’s intervention is in the signs of the cloud (shadow) that surrounds the characters and in the words: «this is my son, beloved, in whom I am well pleased». The final invitation to «listen», evokes the theophany of Sinai, when after the giving of the Law to Moses, the people are invited to listen and confirm the covenant with Yahweh. The new law is the very person of Christ, the center of the Bible (Moses and Elijah).
Jesus encourages the three apostles, comforts them and invites them to continue the journey to the valley: Tabor is only a stage in the great ministry that they will have to accomplish in their lives. The injunction of silence (v. 9) on the event is accompanied by the repeated and insistent question on the identity of Jesus, followed by that on the figure of Elijah, who is identified with John the Baptist.

Our Prophecy
The scene of Caesarea Philippi introduces us to the question on Christ and on the Church, that is, to recognize Jesus in our life and to love Peter with all his weaknesses and his efforts. God trusts Peter and the apostles. Jesus willed the Church, understood as the community of the new and eternal covenant. The love for the Church implies the commitment to live «within» the Church as protagonists, in obedience and in fraternal communion. At the center of the ecclesial experience is the Christological faith: who do you say that I am? We have to give a personal response to Christ who asks us along the journey of life.
The episode of Tabor helps us to enter into the «transfigured mystery» of Christ. This is not a spectacular event, but a mystical experience that wants to prepare the apostles to the infinite pain of Gethsemane. The beloved Son in Tabor is the same betrayed and disfigured at Gethsemane and Golgotha. Each of us is invited to seek the face of Christ.
The scenes of Caesarea and Tabor really challenge each one of us, Rogationist religious and priests. We are not called to answer the question of Jesus only in words; we must spell it out with our life. The evangelical counsels that we professed and live each day are part of the response of faith which we ought to give, like Peter, having known Jesus more closely, even ready to sacrifice our lives for him. 

In fact, with the vow of chastity we prophetically testify that God is the center of our thoughts, emotions and feelings, the center of our capacity to love. Then, the “interests of Jesus” become ours; his sentiments of compassion and love for the tired and helpless crowds, like sheep without a shepherd, become our own sentiments. 

Instead, through the vow of poverty we give witness to a society, which is increasingly in search of comfort and economic security that Jesus is our all and without him we can do nothing. For the service of Christ we share our talents, all that we are and have, abandoning ourselves trustfully to the Providence that will never leave us lacking of what is necessary. 

Finally, the vow of obedience shows that in our lives we put in the first place the Lord and His will, understood through the common path of discernment. Through obedience to superiors we express the true inner freedom of wanting to serve the Lord always and not ourselves, growing day by day in the sense of belonging to our religious Family.

However, it is the exercise of the fourth vote of the Rogate that constitutes that response of faith, which we are specially called to give to Christ through the witnessing of our life in the Church and for the Church. To pray for good workers, to spread this prayer and to be ourselves good workers of the Gospel, is our clearest identity, the way and the deepest motivation of our being consecrated to the service of God and neighbor. The faithful and joyful observance of the fourth vow becomes for us the criterion and door to live the most profound sentiments of the Heart of Christ, who offered himself for us unto death, even death on a cross. Thanks to the Rogate, we become also the “Heart of Christ” who suffers and offers himself for the salvation of all, especially of the lasts, the little ones and the poor of the society.

Living and bringing hope
The joy
 of the encounter with Jesus is at the beginning as well as in the present and in the future of a living and credible religious life for the humanity and the Church. The path is the identification with Christ, the conformation with Him, through the evangelical counsels, with Him who called and fascinated us to follow him more closely, in order to mirror his own way of life.
Peter’s confirmation of the faith - You are the Christ - is a point of arrival as well as a point of departure. We must ask ourselves, in our journey of conformity to Christ, if we have already reached our point of arrival in the faith. Here we find a clear invitation to search for and confirm our Christian and charismatic identity. We must live and express publicly the conformative adherence of our entire existence to Christ,
 to make him the center of life and source of all apostolic initiative. It also implies descending from the mountain to resume with vigor a journey of renewal, always starting afresh from Christ. 
There is a route to be followed, from Caesarea to Tabor, i.e., from the path of service to the mountain of contemplation. Here is the daily challenge for each of us and for our communities:  finding this healthy balance in our experience of religious life. The balance comes from a clear identification of our vocation and consecration, from a maturity tested in prayer, from an encounter with the Lord that constantly nourished in the Word and in the Eucharist, from a charismatic mission lived integrally, in a donation without reserve, without prejudices.  
The demand consists in maintaining a lively relationship between prayer and service, contemplation and action. We have our eloquent model, Saint Hannibal, who has found and lived the right path between prayer and service to the little ones and the poor.
3.6 
Journey of support of Fraternal Communion. The icon of Bethany
The Gospel, Word of God 
The third biblical icon reminds us of the home and the family of Bethany ... (Lk 10:38-42).

In his missionary journey Jesus had a stopover in the home of his friend Lazarus (cfr. Jn 11:1s; 12:3), where he met Martha and Mary (Lk 10:38-42).
 The welcome given him in charity and humble listening to the Word are the key to reading the entire section on the love of God and neighbor. In fact, the preceding episode tells us «who is the neighbor» (horizontal line) while the succeeding reveals to us who is God (vertical line): the Father to whom we have to turn with infinite tenderness. 

The attention of the Evangelist dwells on the theme of the reception of Jesus and the «house»
 where the two women live. What is presented first is the action of Martha who «welcomes» (v. 38: hypedexato) the Master and is anxious with «much serving». Jesus comes to them and the house becomes a place of proclamation of the Word. 

We have to consider the socio-religious situation of women who, according to the current mentality, belong to a lower social stratification, while in this story are taking on a major role.
 Yet Jesus visits their home, shares the familiar ambience in friendship, allows himself to be served. At the center stage stands out the figure of the Lord who, sitted as the only master, «announces» the Word. We are not told about the content of the Word but the evangelist focuses on the diversing attitude of the two sisters.
Martha was burdened with much serving (peri pollēn diakonian). Mary was sitting at Jesus' feet and hearing his word (v. 39: ekouen ton logon autou) in silence (Maria will never speak). Two different attitudes of welcoming in front of the Kyrios: serving and listeneng, doing and receiveing the Word, standing up and «sitting at the feet» of the Master. The evangelist highlights the contrast between the two different ways of receiving Jesus in their home: on one side prevails the concern about many things, of rules, of duties and on other side the novelty of waiting that values the «presence of the groom» (cfr. Lc 5:34).
 

Martha’s reaction is a dissapproval towards the younger sister: «Lord, do you not care that...» (v. 40). She demands to be helped and does it by wanting to impose to Jesus, her idea, her way of doing, her reasonings! It is her «stance» in front of his sister: the attitude of Martha belongs to the traditional line of the prevailing mentality, while Jesus «surpasses» this mentality. The younger sister is the image of the disciple who opens herself to listening and to the faith in Christ.
It is good to note the tenderness in the response of Jesus: the repetition of the name (v. 41: Martha, Martha), the appreciation of the service that is not opposed to listening, but complementary to it. Knowing how to serve without living in «servility», staying in one’s own position without being a slave of it! The freedom of serving stems from the freedom of listening and not vice versa! Only someone who knows how to listen will be capable of «putting himself at the service». The concreteness of things to be done presupposes the profound value of the «meaning» of what is being done. Jesus clearly underlines this by pointing to the attitude of Mary.
The anxiety and worry of Martha (v. 41: merimnas kai thorybazē) are reminiscent of the ancient exhortations.
 The vocation is founded on listening to a Word as much as the foundation of discipleship does not consist in the things being done, even necessary, but primarily in listening to Christ, because his word is the first work of mercy of the Father towards his children. Maria transfigures the frantic hospitality of Marta into an intimate reception of the Visitor! Her heart becomes the true «house of hospitality».

Jesus’ response culminates with the affirmation (v. 42): «only one thing is needed».
 The choice of Mary is interpreted as the «only necessary» (v. 42: enos de estin chreia): the priority of the Word which to which active service must follow. There is the time of serving and there is that of listening. A wise choice of life should not put in contrast the two dimensions, but must know how to integrate them in the daily endeavor. 
The message is clear: we need to restore the hierarchy of values that from the Word we go to the reality of life and in the reality we find the mystery of the Word. Therefore, it seems not right to put in contrast Martha and Mary as action and contemplation. The evangelist simply wants to purify the action in contemplation, uniting the love of God and neighbor and confirming the need to connect listening with action. The icon of the house of Martha and Mary reminds us of the value of hospitality and friendship, which comes primarily from a humble listening to the Word. This Word is a seed that once welcomed in our heart produces abundant fruit.
Our Prophecy 

A first aspect is found in the two different ways of welcoming Jesus: Marta receives him «among many concerns», while Mary places herself in listening to his Word. Concerns and «many services» are oftentimes produced by the complexity of life and of the religious view that man builds around himself. It is easy to think of the pharisaic vision of the Law, of the many precepts and quibbles that threatened to overshadow the essence of religious experience. But Mary is the image of one who seeks God above all and in the presence of Jesus, welcomes his Word.
A second aspect is focused on the conclusive affirmation of Christ: «... only one thing is necessary, Mary has chosen the better part ... » (v. 42). The teaching contained in this context indicates the dimension of «discipleship», represented by the attitude of the younger sister, who receives the Word, welcoming it in her heart. He who encountered the Son of God and received the Gospel in his life becomes a disciple of the only Master. He is capable to sit at his feet and to listen to his Word. The absolute silence of Mary, who did not do and say anything, signifies perfect denial of one's ego (Lk 9:23) that is anxious to assert itself and to be at the center of attention. 

A final aspect to be highlighted is connected to the image of the house. It is a place of rest and solace for Jesus who was passing by (cfr. Lk 10:34). In the symbolic representation of the episode, the house becomes both an expression of service (diakonein) and listening (akouein). The two dimensions, which are well defined by the narrator in the persons of the two sisters, coexist in the same house where the Lord has chosen to stop. They should not be viewed in opposition, but in dialogue, since one needs the other. Therefore: never a service without listening to the Word, never the Word without the testimony of the service. Nonetheless, the expression of the text could be alluding to the liturgical service connected with that of the Levites in the Old Testament: with this interpretive value the expression of Jesus may suggest not only to the generic service, but a worship that is no longer under the old Levitical system founded on the sacrifices, but to the one that comes from listening of the word of the Gospel and is realized in the Paschal Mystery.

Living and bringing hope
The confirmation of our fraternal style of life must come from our capacity to welcome. We are called to examin ourselves on the way we accept others, both in the community as well as in the area of apostolate. Fraternal relations implicate all, communally and personally. The unique way that God has given to a consecrated person is interwoven with that of others, as a gift and as a burden to carry, in the logic of love and of complementarity of the charisms for the mission. 
The symbolisms of the house and of hospitality are beautiful. They are concrete signs of valuing human and spiritual relations, of the ability to achieve common growth, of the grace of reliability, in order to enrich oneself and the community life. The community or fraternity is always a home and school of prayer and communion, of sharing life and mission, centered in the only necessary.
The difficulty of life arises from the spiritual imbalance between action and life of contemplation. We need to help the other to start again from the only necessary, the person of Jesus Christ, his mystery, as the only and definitive Word. Every day, at every moment, we have to discover the way to live and bear testimony to our following of Christ. The religious community becomes the space and the instrument where the Word of God, his project, can continue its journey and reveal its fecundity and richness.  
Becoming disciples of the Lord, in listening to the Word and in service, means moving from the passive condition to the capacity of initiating. This passage has certainly its difficulties. The challenge of consecrated life consists, partly, in the ability to live fully the discipleship, realizing it today in the apostolate, with a witnessing of life that is credible and convincing. We have here an itinerary to follow in the consecrated life: acceptance, as the basis of fraternal life in community; listening to the Word of the Lord, as the only necessary; service to the brothers, with the tenderness and mercy that Jesus himself has lived and taught us.  
3.7 
Journey of Project of the Mission. The icon of Emmaus and Jerusalem
The Gospel, Word of God 
The fourth biblical icon that we will take evokes two theological places: Emmaus-Jerusalem (LK 24: 13-35). 

The well-known episode of Lk 24:13-35
 is a real and fitting catechesis of the first Christian community, centered on the «rediscovery» of the person/mission of Christ in the context of the Eucharistic celebration and of listening of the sacred scriptures. The account, proper of the third evangelist, is traversed by a central motif: the journey, as a place of encounter and proclamation, which culminates in the reception of the Eucharist and translates into the universal mission of the Gospel! 

The text indicates a triple movement: from Jerusalem, with sadness in the heart of the two disciples heading towards Emmaus (vv. 13-24); the encounter on the road that transforms into proclamation-revelation (vv. 25-27); the reception of Jesus by the two disciples into their home and the Eucharistic supper (vv. 28-31) that becomes a memory and discovery of the Risen Lord (v. 32); the return to Jerusalem and the proclamation of the resurrection (vv. 33-35).

The triple movement described in the episode highlights some particular aspects: the two disciples return to their home «looking downcast» (v.17), conversing (omiloun) and discussing (syzētein) of what had happened. They feel deeply frustrated by the absence and the memory of Jesus and his words. There is the traveler who «walks» with them (vv.15-16), but they do not recognize him.
The dialogue between Jesus and the two disciples allows the reader to grasp the summary of the story of Easter, which lacks the experience of the resurrection. The ironic narrative reaches its climax (v. 21): «we were hoping that he would be the one to redeem Israel...», inasmuch as the disciple who speaks «on behalf of all», does not know he's talking to the very one he is referring to. The answer of the Lord (vv. 25-27) becomes a «catechesis» that moves the hearts of the two disciples, identified as «foolish and slow of heart» (v. 25: anoetoi kai bradeis tē kardia). Jesus opens the heart of the two incredulous to the Scripture and explains the prophecies which referred to Him. The expression «was it not necessary that the Messiah should suffer these things?» (V. 26) is fundamental in order to understand the connection between passion and resurrection. The journey on the road towards home thus becomes the «journey of faith» and the house on the horizon is the Church, the community of believers.
The stranger speaks of himself, becoming more and more a «friend and family» of the two disciples. They feel him «near», companion in the journey of faith, to the point of insisting that he remains with them, «Stay with us, for it is nearly evening and the day is almost over» (v. 29). Jesus decides to remain after walking together: he is no longer a stranger, but his Word has come close to the two witnesses, who open to him the doors of the house and offer him to eat. 

The supper is described with the same Eucharistic verbs (v. 30), in a similar context of the Passover meal: take the bread (labon ton arton), say the blessing (eulogesen), break it and give it to them (klasas epedidou autois). Seeing these gestures the disciples recognize him, but at the same moment he disappears (v. 31). Here is the turning point of the story: the encounter becomes a «memorial» and testimony that springs from the «burning» heart (v. 32) and impels the two believers to go out of the house, where Christ had wanted to stop by, to return to Jerusalem and proclaim to the Eleven that «the Lord is truly risen and has appeared to Simon!» (v. 34). 

The journey of the two disciples
 is marked by two houses: the Cenacle in Jerusalem and the home in Emmaus. The Gospels narrate some appearances that same evening in the Cenacle in Jerusalem
 and simultaneously describe the experience of the Risen Christ who enters even into the house of the two travelers. Meanwhile the eleven are closed in the cenacle for fear of the Jews. It was Jesus himself who enters in the home of his friends, to stay with them, to sit at their table. 
In the episode of Emmaus, the staying of the Risen Lord becomes an experience of faith and Eucharistic communion. In this great domestic icon Jesus reveals God as «Emmanuel», the one who chooses to retrace with us the way towards home, overcoming our sadness and solitude. The Word and the Eucharistic bread become strength of the journey and certainty of his company in the Church. This story, amplified and re-elaborated by Luke, teaches us to «discern» the visit of the Lord, who «wants to dwell with us always», making us pass from desolation to consolation, from distrust to hope, from loneliness to the joy of having rediscovered a family, which is the Church. 

Our Prophecy
We too are on a journey that leads us to the Word. Our feelings do not seem to differ much from the disillusionment and sadness of the two disciples of Emmaus. The story of this encounter pertains to us in a profound way. But we cannot stop. We are called to walk, knowing that the unknown Traveller is with us. Luke’s account is a great catechesis which helps us to meditate on three main points: a) the journey towards Easter faith; b) the Word; c) the Eucharist. The journey is the biblical category which opens and closes the history of salvation: from Abraham to the seer of the Apocalypse, we are all called to retrace the journey of faith and of encounter. 

In this journey we meet, listen and respond to the Word. From the words of the news, from the events of peoples to the Word that changes our lives: the Word of God. The geographic journey becomes a spiritual journey. The two disciples, who are narrating to the Pilgrim the recent events in Jerusalem, gravely missed just the finale: the Resurrection! For them, the story they repeated is only a scenario of an unjust and scandalous murder that must be forgotten. They have not yet taken the decisive step. They are walking but «inside» they are still, bitterly blocked. This is it: we also lack the decisive step to meet Christ. But Jesus takes the initiative: he decides to «walk with them» to «live their disillusionment». Like the God of Exodus, who invisibly travels with his people, so Jesus shares the step of tiredness and defeat. «We were hoping»: everything seems dark, like sunset which fades with the last hopes. Jesus restarts from the Word of Scripture. The Word, in the power of the Spirit, transforms that occasional meeting into a decisive encounter. Understand in order to understand oneself! The step becomes the possibility of a «passage». It is necessary to stop, to pause with the stranger; he cannot continue his journey in the night unless we first allow him to enter into our house. This is what happens: «Stay with us».
The invitation to stay becomes insistent: from the Word to the Eucharist. Those eyes that are incapable of recognizing him are opened at the encounter, their bitter hearts light up with hope, that food becomes Eucharist. It is the Passover of the crucified resurrected! It is the answer that the two disciples have sought and found. The house of Emmaus is an icon of the Church which has rediscovered the presence of the Risen Lord: He stayed! He sat down to partake of the hospitality. Jesus has entered: in the journey, in the mind, in the heart, in the house, in the expectations, in the hopes of the two disciples. Thus their encounter is transformed into a proclamation: they will be witnesses from Jerusalem to the ends of the earth (Acts 1:8).

Living and bringing hope 
A religious community, as a community of disciples of Jesus, lives its life and mission based on a program in a style of listening and dialogue. Today, much is still needed to mature in this style, to the extent that we become a community of people whom he calls to be with him and treats as friends (cfr. Mk 3:14; Lk 12:4). Undoubtedly, a new style of fraternal life involves a love of charity, capable of putting at the center and in the dynamics of communion and communication the weakest, the smallest, the elderly, the sick, the problematic, those who are in situation of crisis or suffering. It is the vital inclusion, demanded by the consecration and the evangelical counsels, in order to live truly and concretely the love for the brothers, looking after their well-being. 
We cannot ignore the «frustration» of the journey, but we must not allow ourselves to be conditioned: the mission needs a new passion. Word and Eucharist, here is the synthesis and fullness of every journey of faith and consecration. The personal and community life draws from the Eucharist its dimension of offering-surrender, to reaffirm the peculiar attitude of the consecrated person. Like the disciples, we consecrated persons are called to commit ourselves humbly every day to strive along the journey toward greater conformity to the sentiments of Christ. Our strength is Jesus in the Eucharist; he is the face on which we have to fix our gaze and the hope to find our strength, courage and peace. St. Hannibal is, for us and for the Church, an authentic model of life based on the Word and the Eucharist. 

Let us recall the sense of our history in the words of our Founder, in order to identify in Avignone our “Emmaus” that will take us to the “Jerusalem” of the world, where we are today:

“With the coming of Jesus in the Blessed Sacrament, the Pious Work, in the person of its first members, shows up like a little girl or rather appeared as a small caravan to begin a very arduous pilgrimage, but is always comforted by the true Ark of the Covenant, which contains not the the symbolic manna, but the true living Bread that come down from heaven (cfr. Jn 6:51), Jesus in the Sacrament”.

From Emmaus to Jerusalem we find the dynamism that reflects the close relationship between the periphery and the center. We wonder how we have to enhance the relationships within our Congregation, preserving the unity and communion, while accepting diversity in complementarity. There is no doubt that we Rogationists must also «open the windows», in order to look beyond the borders, beyond our little world, to go back to “Gerusalamme”. We are called to go beyond the limits of our apostolate, our culture; to go beyond ouselves. 
We are called to be attentive and united in seeking the will of God, valuing discernment and collegiality, receiving the Spirit in our journey, for a testimony that transforms ourselves and the world we evangelize, in a hope that does not extinguish.  
Embracing the future with hope
If Jesus has espoused this poor youth

to his Divine Heart, it means that he wants her

to become like Him, to be rich in Christian virtues,

to be zealous of the Divine Glory and the good of souls,

and to become a fruitful and holy Mother of many children

who would be the new vocations, the new souls won to Jesus,

and (note well) the universal vocations of the Holy Church,

who are the holy Priests and Virgins throughout the Church,
divine fruit of the great "Rogate"

that She embellish on her chest, and of which she has formed her
great Mission of prayers and of diffusion!
(Padre Annibale)

4. Journeying towards the XII General Chapter, in the Church and with the Church 
4.1
Our charismatic identity in front of the challenges today
The journey of our Rogationist religious life, such as in the Church, has been marked by a process of renewal to implement the appeal of the Second Vatican Council. Besides the charismatic, apostolic, institutional and structural elements, there has been a constant commitment to the renewal of religious and of the communities. We can say that we have tried, and we must continue to seek and promote the conversion of our personal attitudes, to regain the joy of following Jesus, of consecrating ourselves to the Rogate, of serving the Church in the little ones and the poor. 

We want that our religious are focused on what is essential for us that is, “only God”, the sequela Christi, the witnessing of the Gospel according to our charism. It is with this faith that we can sustain and animate our brothers in the journey toward the Lord. Here is the heart of the renewal of the Church and of consecrated life: starting and restarting always from Christ, who has given and will always give to our life, consecration and ministry, a new horizon, a decisive direction (EG 7), till we have the same sentiments of Jesus (cfr. Gal 2:20).   


Therefore, as we walk together through this road, we are asked to make a serious and constant conversion to “discipleship”, as essential and indispensable condition to carry out our mission. All that we have received with our faith, vocation and charism, we are called to give it to others. Our first task and service is our holiness, our being men of God. It consists in identifying ourselves with Jesus, who put at the center of his life the will of God and the persons, in mercy and tenderness (“he felt compassion”), contemplating everything and everyone with a benevolent and respectful gaze because they are loved by the Father.
4.2
«Seeing the crowds, he felt compassion for them» Rogate ergo…  (Mt 9:35)

Reflecting on the richness of the prayer, asked in Matthew 9:37 and Luke 10:2, the “command of Jesus”, we can find some theological and charismatic aspects of great relevance for our life as Rogationists. In the first place, the Rogate allows us to accept the mystery of the Kingdom of God, the ultimate horizon within which our prayer and entire vocational existence is found. In the prayer of Christ addressed to the Father in the Spirit, we can find the horizon of every vocation and mission of men. Therefore the Rogate expresses the Trinitarian circularity of vocational dynamism and underlines its urgency. To pray with zeal so that the Father would send “good workers into his harvest” means to invoke the fulfillment of “that vital circuit that passes between the love of God, revealed in Christ through the Holy Spirit, and the love of man”.

The prayer of the Rogate is not an invocation limited to a historical need, but it participates of the same nature of the Christological and Trinitarian faith and therefore, it has the same essential and foundational element of the identity and the task of the Christian community. The earnest and explicit invitation of Jesus to «prayer», at a crucial moment of the economy of the Christological revelation is not a mere coincidence, but it is a «necessary and permanent condition» in view of the continuation of the mission of Christ and of the Church (cf. the final mandate of the Risen Christ in Mt 28:16-20).
In the giving of the Rogate to the disciples from the part of Jesus, we can identify six aspects that touch the essence and spirituality of prayer for vocations: a) the Trinitarian aspect, inasmuch as the disciples are called to collaborate in the mystery of the Kingdom with the sending of «good workers»; b) the Christological aspect that characterizes the fulfillment of the Messianic time; c) the soteriological aspect which is expressed in the invitation to welcome the Kingdom and to live the compassion for salvation; d) the ecclesiological aspect, which allows us to receive the Rogate as «prayer of the Church» for the world; e) the anthropological aspect in which we can grasp the meaning of human existence and its self-determination in history; f) the eschatological aspect that projects the vocational invocation to the perspective of time and opens up to the horizon of the eternal beatitude. To live the Rogate each day means to share in the mystery of God and of man, of the past and of the future, the contemplation and at the same time the action of service and offering of onself to the Lord.
4.2.1 
The Trinitarian dimension 

The prayer for vocations (Mt 9:37; Lk 10,2) is an important expression of the Trinitarian and Christological revelation in the Gospels. Jesus asks his disciples «to pray» so that the messianic promise of salvation, announced and prefigured in the Old Testament, woud reach its fullness. The message is very significant: through prayer for vocations God wants all the faitful to partake in the salvific mission. He is the only «Lord» of the harvest, but asks the community to share his compassion for the people and to collaborate in the work of gathering the fruits. 

4.2.2 
The Christological dimension
The giving of the Rogate allows us to get the synthesis of the missionary process. The actions of going, teaching, preaching and healing culminate and are summarized in the act of «praying the Lord of the harvest». The Rogate summarizes and qualifies the sense of the messianic time in which the universal salvation is accomplished and from which the mission of the apostolic community draws its origin and energy. Before electing the Twelve and giving them the power of signs (Mt 10:1), the Lord asks his disciples, first of all, to «Pray the Lord of the harvest». The imperative of the prayer addressed to God who owns the harvest, highlights the Trinitarian and Christological dimension of the fulfillment of the Kingdom, in which the believers are called to participate. Only the Lord is able «to send out laborers into his harvest». 

4.2.3
The soteriological dimension
The vocational prayer of the Rogate should not be considered isolately, but it should be taken as an instance in the process of evangelization and of the very existence of the Christian community. The invitation to pray «manifests Christ’s will to involve the disciples in his own mission: in a certain sense, the miracle lies in our hands, in the measure in which we know how to dedicate to what God wants for his work of salvation».
 In the command of Jesus we can have a glimpse into the dynamics of the divine action in the history and the vocational essence of human existence: God’s plan calls the heart of man, and at the same time it involves him responsibly in the advent of the Kingdom. The Rogate combines in itself the ineffable mystery of God's plan and the free personal response of man in front of his vocation and mission in the world. God does not ask us to save the world, but to just do our part. The Rogate is an invitation to have a real experience of our vocation and mission so that the flock would be well guided and the harvest could yield abundant fruit. 

4.2.4 
The ecclesiological dimension
The imperative of prayer coming from the mouth of Jesus is found in several contexts of the Gospel: Jesus commands his disciples to ask so that God would give what was prayed for (Mt 18,19), to ask with insistent faith (Mt 21,22), to ask considering that it is already heard (Mark 11:24), to pray to the Father in his name (Jn 14:13-14). In the majority of cases the commands are general, without specific determinations. In other cases we find some specifications: prayer for enemies (Mt 5:44; Lk 6:28), praying in order not to fall into temptation (Mk 14:38; Mt 6:13; Lk 11:4), the prayer for Simon Peter (Luke 22:31-32), prayer for vigilance (Mt 24,20). Considering the evidences from the Gospel, the role of prayer for vocations appears to be very singular, unique in its kind. 

4.2.5 
The anthropological dimension
The Rogate is one of the three most important commands of the Gospel that the Lord entrusts to his disciples. We can summarize the threefold prayer of Jesus in the Gospel, which is expressed by the command to pray in the Our Father (Mt 6:9-12 // Luke 11:1-4), in the prayer for vocations (Mt 9:36 // Lk 10:1-2) and in prayer in Gethsemane (Luke 22:40//Mt 26:36//Mk 14:32). These three prayers are closely linked to one another and situated at the beginning, middle and end of the ministry of Christ. The prayer of the «Our Father» sheds light on the new relationship of the believers with God «father» (cfr. Mt 6:5-15). The prayer of the Rogate makes the disciples participate in the mission and compassion of God's for humanity. The prayer of abandonment in Gethsemane (cf. Mt 26:41) completes the earthly mission of Christ who is fully obedient to the will of the Father (cfr. Mt 26:42) and asks the disciples to be vigilant and faithful to the end. 

4.2.6 
The eschatological dimension
The text allows us to reflect on the importance of “vocation” and on our duty to pray and work for vocations. The singularity of this prayer helps us to understand how the vocation of believers is essentially the result of the ineffable divine initiative, in which includes the collaboration of the believer, who is called to «implore» the gift of the missionaries and to share the passion for the future of humanity. The coming of Christ represents the «fulfillment of the Messianic time» of which the Rogate is an expression: the abundant harvest of the world is ripe (cfr. Jn 4:32-38; Rev 14:15), the time of waiting is over. The prayer for vocations should mark the permanent spiritual condition of each believer who becomes «in Christ» an industrious agent of the Kingdom by living his specific vocation and mission. 

4.3
The centrality of the prayer
The command of Jesus to his disciples highlights the responsibility of the Church in the course of her mission. Such command must help us discover God and the meaning of our vocation and mission. We must be able to nourish the desire to bring to maturity the vocation that we received. We should ask ourselves, really, if the «prayer for vocations» occupies a central place in our and in my daily spiritual experience. 

The Church is called to live the responsibility of the Gospel. We, in first person, and as a member of the Congregation, are called to share this responsibility by promoting ecclesial communion. We have to convince myself that the process of evangelization is founded primarily on prayer and spiritual union with God. Jesus called his disciples and sends them after giving them the missionary instructions. They outline the profile of the authentic disciple, characterized by gratuity, freedom of heart and passion for the Kingdom. May the exercise of ministerial service entrusted to us would always be according to the style of the Gospel and of the Church.  

The prayer for vocations is characterized by its compassion. This is an important key to the interpretation of the attitude of love that God revealed in Jesus. In front of the peoples who are «tired and exhausted, like sheep without a shepherd», We are also called to live a «passionate» love, to be aware of this commitment to bear witness. In the Heart of Christ we find the origin and the root of the unceasing invocation to the Lord of the harvest.
 
The prayer for vocations takes an ecumenical dimension, which opens up new prospects for dialogue and meeting with diversities. We have to mature every day in my inner journey of openness to dialogue with all, seeing in the other the presence of God who is asking us to be faithful to our vocational identity. 
For us, spiritual life occupies the first place in the program of our personal life and our communities are called to be «schools of Rogationist evangelical spirituality»
  wherein St. Hannibal is the master and model.
4.4
A theme chosen by the Congregation
Along the path of the Churh’s journey, we can trace the itinerary that our Congregation intends to accomplish through the XII General Chapter. The theme, “Seeing the crowds, he felt compassion for them...: Rogate - The charismatic identity in today’s challenges”, is the result of a shared decision, which requires conversion and renewal, in order to live the authenticity of our Rogationist vocation. Faced with the present challenges, resulting not only to the “crisis of religious life”, but of the whole society, we live and take this moment as an opportunity to grow in authenticity, to mature in our spiritual adherence to the Lord and in our fidelity to the Rogationist vocation and mission.
 
We have felt the need that it is not enough to affirm our “Rogationist” identity in our rules and statutes, if everything does not enter in our minds, in our hearts and in our operational choices. We are called to revive the joyful awareness of the value that this identity represents for us personally and for the mission of the Church. There is no doubt that in this journey towards the Chapter, with the Church in the year of the consecrated life, we want to experience in the first place a spiritual rebirth, in the concrete testimony of life, in the evangelical and spiritual meaning of our new and special consecration, in the specificity of our “Rogationist spirituality”.  

Therefore, if we want to face the challenges of today, with the new poverty, with the harvest that is waiting to be gathered, with the brothers and sisters, the little ones and the poor, who are like sheep without a shepherd, then we cannot do without confronting ouselves with the example and choices of our holy Founder. Let us allow ourselves to be touched by the profound compassion of Christ of the Rogate, which revives in us the zeal that moves us effectively for the spiritual and material salvation of our brothers. May our following and imitation of Christ, who gave us the Rogate, be prioritized in our personal, community and apostolic life. 
4.5 
The charismatic identity: prophets in the Rogate, of the Rogate and for the Rogate 

We are called to grow in the awareness that we can not be missionaries, we will not know how to be “a Church which goes forth”, as Pope Francis asks us, unless we become true disciples. Discipleship requires us to learn how to listen, to stay at the feet of the Master, to nourish our minds and our hearts with His Word.


Our priority, as missionary disciples in the religious life, is to be and to live the prophecy of the Kingdom, to transform the present and to enlighten the future. The peculiarity of religious life lies in “being prophets who testify how Jesus lived on this earth, and who announce how the Kingdom of God will be in its perfection”
 ... its charism is to be yeast: the prophecy announces the spirit of the Gospel. We are always missionary disciples of the Rogate.

Following the lesson that comes to us from the entire experience of consecrated life, we need to learn to be contemplatives in action. We are called to be prophets living our own religious charism, looking always with creativity for new ways, in order not to confuse the Institute, its identity and tradition that always remains solid, with the apostolic work, which changes, adapts to the times, and inculturates. 

The apostolate we carry out aims to make sure that whoever approaches us is able to discover the presence of the Lord Jesus who saves. We will be able to testify and proclaim this story of salvation if we have learned to “stay with Him” as good disciples. Certainly, we have the assurance, support and encouragement, particularly in our Rule of life that presents in a clear and updated way our identity and mission. Let us make the Rule a continuous food and inspiration for our life and witnessing.
4.6 
A model of life and holiness: St. Hannibal

We want to reminisce with the memory of the first steps that we made in our journey of religious life. As we entered into the rhythms of seminary life and confronted with the witness of our formators and of other religious, we were introduced to the knowledge of the person and of the life of our Founder, Saint Hannibal Mary Di Francia.


We were edified by his teachings and his examples. We found the man who was fully taken by the love of the Lord and the brethren, by God and by the neighbor, up to giving his entire existence in this uncontainable zeal. The Holy Church, in recognizing and declaring his holiness, assures us that in entering our Congregation, following in the footsteps of St. Hannibal, we set out into a new way of holiness.


It is good to remember the beautiful and important words of Pope Benedict XVI to the Chapter Delegates (2010) and to the Congregation, with which he recommended us to preserve faithfully the spiritual heritage that the Founder has left us. He is our model because “he loved Christ intensely and is always inspired by Him. (...) Follow his example and carry on with joy the mission that is still valid today”.
 St. Hannibal is a saint of our time and a response to the needs of our time.  

Hence we are called to follow along his path with consistency and to make him known to all we meet on our way. We are religious whose authority lies in our authenticity. Our credibility depends on the correspondence of our words and our deeds with the truth of life, in the awareness that the Church and the Institute, do not grow by proselytism but “by attraction” (EG 14).
4.7 
A context: the abandoned harvest and the sheep without a shepherd 


Our permanent commitment to renewal and updating must necessarily move on two fronts: on the one hand, on revitalizing our charism and the other hand, on reading the signs of the times, on the reality of the Church and the world today.


While nearing to his sacerdotal ordination, Father Hannibal discovered the abandoned harvest to which the Lord sent him as a good worker: the children and the poor of the Avignone quarter. To our Founder, who chose to be poor with the poor
, we can apply what the Church exhorts us today and has been lived by him constantly, namely the “revolution of tenderness”
, of “compassion”, the “aggressive tenderness”
, the “Eucharistic tenderness”.
We know well how far Saint Hannibal has “touched” the human flesh and misery. Certainly there is no other way to take, but to be poor with the poor, in the likeness of Jesus Christ, like how our Founder has lived and has taught us. These are the essential elements of our charismatic identity that allow us to realize our vocation, of “being good workers”.  


We know that Father Hannibal did not limit the horizon of his mission, but wondered from the start what were those little children and the poor he was trying to save in comparison to an immense crowd that is threatened to perish. Then he found the answer in the prayer for good workers, the great resource idea for the salvation of souls. As children of Father Hannibal we must live our consecration and mission in the mystery and mission of the Church. 

In this case the abandoned harvest, which is calling for us, is the harvest of the world and the little ones and the poor of today who are waiting for us. They are, precisely, the children, adolescents and young people who are growing up in miserable situations; they are the poor who are ignored in their dignity and deprived of their rights, but they are also the little ones and the poor of today, who are suffering the consequences of the society’s contradictions, who are sinking into the new poverty.


Pope Francis, the shepherd of the universal Church, untirelessly invites us today to “get out” from our safe havens and to share the hardships of the least ones.
 In this social and ecclesial context, we are called to be religious of deep sense of humanity and compassion, fighting decisively the culture of death and of rejection that exists and that may also enter into our life and ministry. We must recognize and defend the fundamental goods of every person, and to have courage to express tenderness, especially towards the weak and the disadvantaged. We need to look at these signs of the times with freedom, carefully keeping the charism with the right dynamic fidelity. 

4.8 
A way of being and acting, in fraternal life: mercy and compassion

Fraternal life is at the topmost of the fundamental values of the Gospel and of the proclamation of the Kingdom. It is realized in the life of the community, in so far as it is a theological space where the Lord manifests himself, and we live together because we have Jesus in our midst.
 The life of communion constitutes the first great proclamation, as an effective sign and force that leads to believe and to bear witness to the person of Jesus. Our conduct, therefore, will always be of acceptance, tenderness, mercy, both to the Confreres as well as to those who approach us, because communion generates communion, and it becomes missionary communion and credible witness of the Lord. 
 
The pericope of the Rogate presents to us the mission that Jesus carries out in teaching, preaching and caring for the sick, but leads us also to look beyond the actions of the Master, to what drives him from within, to his “compassion” for those crowds who were “harassed and helpless, like sheep without a shepherd” (Mt 9, 36).
The apostle Paul recommended the Philippians: “Have among yourselves the same attitude that is also in Christ Jesus, who, though he was in the form of God, did not regard equality with God something to be grasped; rather, he emptied himself, taking the form of a slave, coming in human likeness; and found human in appearance, he humbled himself becoming obedient to death, even death on a cross” (Phil 2: 5-8). 


Jesus sent the apostles entrusting them with the mission which he himself had received from the Father, and certainly invited them to learn from him who made himself “meek and humble”. If our mission calls us to place ourselves at the side of the little ones and the poor, we cannot do it unless we learn how to be truly humble, and in that way we can cloth ourselves with mercy and compassion.


The words and actions of our Father Founder are for us a constant reminder to these important dimensions of our apostolate: humility, compassion and mercy. In this direction we have to be religious who know how to express themselves and work in a simple, direct and comprehensible way. Let us make sure that our attitudes are transparent; let us use the language of today; let us listen a lot in order to learn the words that others could understand. Let us be good workers of the harvest, good shepherds, aware that “the shepherd knows his sheep by name”, and that “the sheep follow him because they know his voice" (cfr. Jn 10: 1-16). 
4.9 
A “contemplative” and “active” Community

The religious is “a contemplative of the Word and also a contemplative of the people”, “to be able to read the message of God in the events”, to understand “what the Lord has to say in this circumstance” (cfr. EG 154). The search for the will of God always involves a community, a collegial dimension. As Rogationist religious, we have the qualified dynamics of community discernment and obedience,
 but we need continuous conversion in order to live as active-contemplative community, in “unceasing” prayer for good workers. 

When Father Hannibal published a four-page special issue entitled “St. Anthony of Padua”, he announced the release of the future magazine “God and Neighbor” and explained that in that title “is summed up the whole Religion and every charity”. In other words, he clarified that he had put his hand on the Pious Work solely for the glory of God and for the salvation of his neighbors. In St. Hannibal and in his work rogatio-contemplation and actio-action are intertwined, indicating the absolute inseparability of the two dimensions.
We are religious who seek the will of God and the salvation of neigbors. In this contemplation-action it is essential to listen to what the Lord is telling us in his Word, allowing ourselves to be transformed by his Spirit. For this evangelical discernment we will need always to practice the exercise of Lectio Divina, to recognize, in the light of the Spirit, that appeal that comes from God and from the neighbor. This dialectic contemplation-action requires patience and time, listening and dialogue, inner freedom, a spirit of faith and communion, courage and enthusiasm to take on our personal, community and apostolic responsibilities. 

God and the neighbor were for Father Hannibal the aims of his mission, but at the same time, were also the path he has taken in his mission. He spent his day, constantly, divided between contemplation and charitable activity. He continuously presented to God and to his Saints the needs and expectations of his children and of the poor, and has shared in their hardships by preaching to them the love and mercy of God. One emblematic episode of his life happened when, after having rescued, cleaned and fed a poor boy, he saw and kissed in him the face of Jesus.


We, too, in our program of personal life and in that of our religious community, we need to seek and achieve a healthy balance between the dimension and the time of contemplative life and the exercise of apostolate and charity. We will be deceiving ourselves of doing a fruitful act of charitable apostolate, if we would not ensure the time of personal and communal prayer, the time of listening to the Lord, who accompanies us in the fraternal relations and in the challenges of the mission. 

4.10 
A structure and organization: simple, poor and adaptable

Our renewal and updating should pertain first and foremost our persons, but at the same time it has to reach our communities and structures. On this regard, Pope Francis addresses to us a careful reminder and gives us the right perspective to reflect and to act upon: 

«There are ecclesial structures which can hamper efforts at evangelization, yet even good structures are only helpful when there is a life constantly driving, sustaining and assessing them. Without new life and an authentic evangelical spirit, without the Church’s “fidelity to her own calling”, any new structure will soon prove ineffective. I dream of a “missionary option”, that is, a missionary impulse capable of transforming everything, so that the Church’s customs, ways of doing things, times and schedules, language and structures can be suitably channeled for the evangelization of today’s world rather than for her self-preservation. The renewal of structures demanded by pastoral conversion can only be understood in this light: as part of an effort to make them more mission-oriented, to make ordinary pastoral activity on every level more inclusive and open, to inspire in pastoral workers a constant desire to go forth and in this way to elicit a positive response from all those whom Jesus summons to friendship with himself».


We often remind ourselves that our vocation is aimed at the mission, therefore to go, to get out, to “propagate” the Rogate. The Pope warns us that self-preservation becomes a major impediment in the apostolate. In our apostolic projects, the indication left to us by the last General Chapter, continues to be valid and demanding: “projects and services done in poor areas, should be sustained with structures and organizations which are simple and according to the concrete needs of the territory”.


We are called to “preserve” the mission that aims to reach out to peoples, to the abandoned harvest. As for the structure and organization, the more simple, poor and adaptable they will be, the better they will be able to respond to the real needs of the little ones and poor to whom we reach out. To undertake particular commitments for the maintenance of structures that are no longer functional would bring a great damage to our apostolate. And we are living this experience, with all its consequences in the life of the religious and the Institute.
The economic crisis is an opportunity for strong references to values, for major structural choices and forceful stimuli to offer in difficult social situations, for a new model of economy and society. It is a time of growth, which needs more dynamicism, management of crisis, short term plan of actions. We have to help ourselves realize the amplitude of the economic crisis as a structural phenomenon, the root of the problems, the relationship with the moral and ethical values. Ultimately, we have an opportunity to rediscover our values, as a more evangelical way of life, sharing, attention to the poor, trust in the Providence.  
4.11 
A social, paradigmatic and charismatic milieu: the poor, the little ones 

Like Jesus, and following the example of St. Hannibal, we are religious who walk on the roads of the world with the poorest, the little ones, in today’s existential and social peripheries. In this context we become prophetic in so far as we are faithful to our charism and mission, faithful to the poor. Prophets because we announce the spirit of the Gospel, which for us, particularly, is the command of the Rogate. In this dimension the prophecy becomes also a vision towards the future, because as a whole of our attitudes and of our choices, we are called to understand and actualize the signs and the appeals that invite and demand changes and search for new geographical and social spaces, to live as the poor and stay with them, promote and evangelize them.    


Our Rule of Life directs our apostolate in a very clear way:

“Our commitment to the assistance and evangelization of the little ones and the poor stems from Jesus’ compassion for the crowds and is the legitimate consequence of the divine command. According to the teaching and testimony of Father Hannibal who, while begging night and day for workers for the harvest, used to make himself the father of orphans and the poor, we place ourselves at the service of the neediest in the world contemplating in their faces in the icon of the poor and suffering Jesus. 

“We direct our apostolate to the marginalized and we do all we can for their human and Christian promotion, to the children and young people for their formation and cultural education and insertion in society. In this apostolate we commit ourselves to spreading the prayer for the workers of the harvest as an effective instrument of evangelization and vocational discernment”.


In this way we live our mission in a great sense of unity between its different dimensions. First and foremost, because we are called at the same time by the voice of the Lord and by the expectations and needs of our neighbor; and besides because the charism that characterizes us with prayer for vocations and assistance to the little ones and the poor develops in an intrinsic unity.


The little ones and the poor in the Avignone Quarter have learned from Father Hannibal the importance of imploring the Lord of the harvest, for good workers; they have realized that each person’s journey is indicated by God’s project of love. At the same time they were helped to discover their own dignity as children of God and to look at their own life as a vocation.  


We are truly Rogationists when we live the charity to the little ones and the poor, when we promote the culture of encounter and communion. A culture of encounter that involves a style of life and mission, with gestures of proximity and solidarity, with the last, the excluded, as real expression of our preferential option, recognizing in everyone the flock without a shepherd.


4.12 
A charism shared with the laity in the “Family of the Rogate”

The Church in Vatican II has discovered her true face of communion of the faithful in the unity of the Spirit. John Paul II reminds us that “the lay faithful are personally called by the Lord, from whom they receive a mission for the Church and for the world”.
 Dynamics and structures of participation, consultation and sharing are being promoted today, with particular attention to communion with the laity, who “are, put simply, the vast majority of the people of God” (EG 102). In this perspective, also we Rogationists must overcome many sentiments and forms of authoritarianism, abolish clericalism and elitism, remembering that “in the Church, functions do not favor the superiority of some vis-à-vis the others” (EG 104). 

In the history of our Congregation we have experienced since its beginnings this journey in harmony with precious lay collaborators. Even now we carry out our apostolate, side by side, with their valuable collaboration. We need, however, to take a step further and become aware that the charism of the Rogate, which has been trasmitted to us by Saint Hannibal, is a gift of the Spirit to the Church, which we share with the Family of the Rogate. 

The “Family of the Rogate” is currently, and more increasingly will be, an important “project” to involve the laity in our specific apostolate. It means sharing of spiritual experience and involvement concerning the charism and spirit of the Institute, more than the involvement in the institution. It requires from religious and from Communities openness and acceptance, overcoming self-reference, relationships of communion and dialogue, confidence in the contribution of the laity and offering of responsibility, as real opportunity for mutual enrichment. In other words, the “Family of the Rogate” has a vital role, and in this direction we are all called to convert ourselves and to mature, in our human relations of mutual respect, sincerity and honesty, information and communication, closeness and involvement, formation and spiritual and pastoral accompaniment. 


Our Norms remind us: “We believe that the charism is to be shared with the laity who are invited to participate more intensely in the spirituality and mission of the Institute. Their participation in the charism brings benefits, such as: 1. a fruitful deepening of some aspects of the Rogate, by reawakening a more spiritual interpretation and compelling to draw indications for new apostolic dynamism; 2. The spread of an active spirituality beyond the confines of the Institute, which may thus avail of new energies and ensure the continuity of some of its typical forms of service”.


All this should move us to find new ways to share the spirituality and mission, which lead to a constructive co-responsibility. This path requires openness and formative commitment and represents a great wealth for the Congregation and for the laity as well.

4.13
A Congregation which “goes forth” and in mission: to pray, to propagate, to be good workers

Our joy and hope as religious comes from the Lord, from the certainty that we have been loved and chosen: “It was not you who chose me, but I who chose you and appointed you to go and bear fruit that will remain” (Jn 15: 16). 

The call of the Lord, for the Congregation as for each one of us, is a vocation for the consecration and mission. This applies to all the baptized and, more so, for the consecrated.


We are reminded by Pope Francis: “The Decalogue is not a set of negative precepts, but of concrete indications to go out of the desert of the self-referential “I”, enclosed in itself, and enter into dialogue with God, leaving ourselves to be embraced by his mercy so as to bring his mercy”.


Today when we perceive all around us a widespread crisis in values and much more in the faith, as Christians and as religious we are called to the mission, to proclaim and witness the joy of faith. We are called to be “servants of communion and of the culture of encounter”
, that is, “to get out of the door to search and meet”.
 We know that the most essential is to awaken the evangelical sense of our life, to allow the Spirit of Christ to inspire and lead us, to be passionate of our charism, to grow in our sense of belonging, to help one another to live the faith and to feel always in mission. 
“The ghost to fight against is the image of religious life understood as an escape or hiding place in the face of an ‘external,’ difficult and complex world”.
 The Pope urges us to «leave the nest»,
 to live the life of men and women of our time, and to surrender ourselves to God and neighbor. Let us open ourselves to the horizon of the Church; we have a responsibility in the discernment of our mission today! Let us seek, always and in all situations, to discern how the Rogate must be lived and propagated today in front of the expectations and needs of the world.
The encounter with the Lord sets us in motion, drives us to go out from self-referentiality.
 The relationship with the Lord is not static, nor intimistic: “He who puts Christ at the center of his life, decentralizes! The more you are united to Jesus and He becomes the center of your life, the more he makes you get out of yourself, he decentralizes you and opens you to others”.
 
We have a model, Saint Hannibal, who did his own “going forth”, changing his life, and certainly ours as well, when, in meeting Zancone, he asked a question and gave an answer which are both fundamental: “Where do you live?” and “I'll come to see you”. This is our dynamism, our timeless paradigm.

4.14
Mary, mother and model of the consecrated life
 In our journey as disciples of Jesus our sure guide is Mary, his mother and our mother. Vita Consecrata helps us to see very clearly this very special bond that we have with the Mother of the Lord, who is the mother and model of consecrated life. It is a precious page that I want to quote integrally: 

“Mary is the one who, from the moment of her Immaculate Conception, most perfectly reflects the divine beauty. “All beautiful” is the title with which the Church invokes her. “The relationship with Mary most holy, which for every believer stems from his or her union with Christ, is even more pronounced in the life of consecrated persons ... Mary's presence is of fundamental importance both for the spiritual life of each consecrated person and for the solidity, unity and progress of the whole community”.
Mary in fact is the sublime example of perfect consecration, since she belongs completely to God and is totally devoted to him. Chosen by the Lord, who wished to accomplish in her the mystery of the Incarnation, she reminds consecrated persons of the primacy of God's initiative. At the same time, having given her assent to the divine Word, made flesh in her, Mary is the model of the acceptance of grace by human creatures. Having lived with Jesus and Joseph in the hidden years of Nazareth, and present at her Son's side at crucial moments of his public life, the Blessed Virgin teaches unconditional discipleship and diligent service. 
In Mary, "the temple of the Holy Spirit,"all the splendour of the new creation shines forth. Consecrated life looks to her as the sublime model of consecration to the Father, union with the Son and openness to the Spirit, in the knowledge that acceptance of the “virginal and humble life” of Christ also means imitation of Mary's way of life.
In the Blessed Virgin Mary, consecrated persons also find a Mother who is altogether unique. Indeed, if the new motherhood conferred on Mary at Calvary is a gift for all Christians, it has a specific value for those who have completely consecrated their lives to Christ. “Behold your mother!” (Jn 19:27): Jesus’ words to the disciple “whom he loved” (Jn 19:26) are particularly significant for the lives of consecrated persons. 
They, like John, are called to take the Blessed Virgin Mary to themselves (cf. Jn 19:27), loving her and imitating her in the radical manner which befits their vocation, and experiencing in return her special motherly love. The Blessed Virgin shares with them the love which enables them to offer their lives every day for Christ and to cooperate with him in the salvation of the world. Hence a filial relationship to Mary is the royal road to fidelity to one's vocation and a most effective help for advancing in that vocation and living it fully”.

In my recent letter in which I addressed to you my Christmas greetings, I formulated the following wish: “Let us be guided by the Mother of Jesus, the Immaculate Virgin, who leads us towards Christmas, she who welcomed the words of his son Jesus, pondering them in her heart, and invited the disciples to do the same (Lk 2:19; Jn 2,5)”. For each Christian, Mary is the way to go to Jesus. Our Rule of Life reminds us that, as children of Father Hannibal, this has been traced as the preferential road for us.    

“The veneration of the Immaculate Mother of Jesus, Mary most holy, is the Institute’s special identification card”. 
 She is the sublime model of perfect consecration open to the will of the Father, ever ready in obedience, courageous in poverty and welcoming in fruitful virginity.
 Father Founder, by contemplating in Mary Immaculate the Mother of the Evangelical Rogation, the one who kept in her heart the divine command of the Rogate (cf. Lk 2:19.51) and lived it in prayer and in the offering of her life, proclaimed her as our real, effective and immediate superior and heavenly Foundress”
.
 

Pope Francis closes his Apostolic Letter for the launching of the Year of Consecrated Life with an exhortation to look at Mary: “I entrust this Year of Consecrated Life to Mary, the Virgin of listening and contemplation, the first disciple of her beloved Son. Let us look to her, the highly -beloved daughter of the Father, endowed with every gift of grace, as the unsurpassed model for all those who follow Christ in love of God and service to their neighbour.”.

4.15
Let us set out on the road
After having started the female Institute, when Father Hannibal learned that Msgr. Guarino, Archbishop of Messina, longs for the idea «of a foundation of priests, gathered together under a rule and a profession who would dedicate themselves to the salvation of souls with the holy missions», he wrote to him on November 25, 1887 asking the possibility that the foundation could start in the Avignone Quarter: «It is remarkable, that my brother the priest for some months has given a special love for these places; he often stays here, spends the night from time to time, and requests that I could set up a small room for him. Fr. Muscolino and his brother priest have expressed for a long time their willingness to come here. With these available elements I think the holy project of Your Excellency could very well be initiated ».

The mission has always remained in the heart of Father Hannibal, the zeal that has fueled his life, as he confessed in the Preface to the “Precious Adhesions” published in 1901. He wrote:

“But the word of the Gospel: Rogate ergo Dominum messis ut mittat operarios in messem Suam, preoccupied incessantly my thoughts, since the beginnings of this Pious Work.

“He was reflecting: What are these few orphans who are saved, these few poor who are evangelized, in front of millions who are lost and who lie abandoned like sheep without a shepherd? Considering the limitations of my very miserable forces, and the very small circle of my capacity, and I was looking for a solution and I found it broad, immense, in those adorable words of our Lord Jesus Christ “Rogate ergo dominum messis ut mittat operarios in messem suam”. 

“Then I seemed to have found the secret of all good works and of the salvation of all souls”.
 
The project life of St. Hannibal is therefore based on the “mystery of the Rogate”, read, received and propagated as an expression of God’s will. The command of Jesus found its historical context through the charism of the Rogate, lived in prayer and in the care and formation of children, the youth, the poor.
If we retrace the life of Father Hannibal we see how he sacrificed and consumed his life in his zeal for the Rogate, for God and for the Neighbor. Therefore, as Rogationists, we have a unique charism, the Rogate; we have the same vocation, that of religious consecration (and priesthood). This is the essential that we want to live every day and witness to the world.
For our Congregation and for each one of us, no doubt, the renewal and updating to which the Church calls us in this Year of Consecrated Life, asks us to look at the bright example of our holy Founder, to resume his journey, to accept the history and tradition of our Congregation and, moved by the same zeal, to continue to go towards the Avignone Quarters of the world today, reading attentively the signs of the times.

May our Divine Superiors, in the light and strength of the Spirit, indicate us the way and give us a renewed heart.

With this fervent wish, I greet you affectionately in the Lord.

Rome, February 2, 2015

Feast of the Lord’s Presentation
World Day of Consecrated Life 






Fr. Angelo Ademir Mezzari, R.C.J.







Superior General
APPENDIX

APOSTOLIC LETTER OF HIS HOLINESS 
POPE FRANCIS
TO ALL CONSECRATED PEOPLE
ON THE OCCASION OF THE YEAR OF CONSECRATED LIFE
Dear Brothers and Sisters in Consecrated Life,
I am writing to you as the Successor of Peter, to whom the Lord entrusted the task of confirming his brothers and sisters in faith (cf. Lk 22:32). But I am also writing to you as a brother who, like yourselves, is consecrated to God.

Together let us thank the Father, who called us to follow Jesus by fully embracing the Gospel and serving the Church, and poured into our hearts the Holy Spirit, the source of our joy and our witness to God’s love and mercy before the world.

In response to requests from many of you and from the Congregation for Institutes of Consecrated Life and for Societies of Apostolic Life, I decided to proclaim a Year of Consecrated Life on the occasion of the fiftieth anniversary of the Dogmatic Constitution on the Church Lumen Gentium, which speaks of religious in its sixth chapter, and of the Decree Perfectae Caritatis on the renewal of religious life. The Year will begin on 30 November 2014, the First Sunday of Advent, and conclude with the Feast of the Presentation of Jesus in the Temple on 2 February 2016.

After consultation with the Congregation for Institutes of Consecrated Life and for Societies of Apostolic Life, I have chosen as the aims of this Year the same ones which Saint John Paul II proposed to the whole Church at the beginning of the third millennium, reiterating, in a certain sense, what he had earlier written in the Post-Synodal Apostolic Exhortation Vita Consecrata: “You have not only a glorious history to remember and to recount, but also a great history still to be accomplished! Look to the future, where the Spirit is sending you in order to do even greater things” (No. 110).

I. AIMS OF THE YEAR OF CONSECRATED LIFE
1. The first of these aims is to look to the past with gratitude. All our Institutes are heir to a history rich in charisms. At their origins we see the hand of God who, in his Spirit, calls certain individuals to follow Christ more closely, to translate the Gospel into a particular way of life, to read the signs of the times with the eyes of faith and to respond creatively to the needs of the Church. This initial experience then matured and developed, engaging new members in new geographic and cultural contexts, and giving rise to new ways of exercising the charism, new initiatives and expressions of apostolic charity. Like the seed which becomes a tree, each Institute grew and stretched out its branches.

During this Year, it would be appropriate for each charismatic family to reflect on its origins and history, in order to thank God who grants the Church a variety of gifts which embellish her and equip her for every good work (cf. Lumen Gentium, 12).

Recounting our history is essential for preserving our identity, for strengthening our unity as a family and our common sense of belonging. More than an exercise in archaeology or the cultivation of mere nostalgia, it calls for following in the footsteps of past generations in order to grasp the high ideals, and the vision and values which inspired them, beginning with the founders and foundresses and the first communities. In this way we come to see how the charism has been lived over the years, the creativity it has sparked, the difficulties it encountered and the concrete ways those difficulties were surmounted. We may also encounter cases of inconsistency, the result of human weakness and even at times a neglect of some essential aspects of the charism. Yet everything proves instructive and, taken as a whole, acts as a summons to conversion. To tell our story is to praise God and to thank him for all his gifts.

In a particular way we give thanks to God for these fifty years which followed the Second Vatican Council. The Council represented a “breath” of the Holy Spirit upon the whole Church. In consequence, consecrated life undertook a fruitful journey of renewal which, for all its lights and shadows, has been a time of grace, marked by the presence of the Spirit.

May this Year of Consecrated Life also be an occasion for confessing humbly, with immense confidence in the God who is Love (cf. 1 Jn 4:8), our own weakness and, in it, to experience the Lord’s merciful love. May this Year likewise be an occasion for bearing vigorous and joyful witness before the world to the holiness and vitality present in so many of those called to follow Jesus in the consecrated life.

2. This Year also calls us to live the present with passion. Grateful remembrance of the past leads us, as we listen attentively to what the Holy Spirit is saying to the Church today, to implement ever more fully the essential aspects of our consecrated life.

From the beginnings of monasticism to the “new communities” of our own time, every form of consecrated life has been born of the Spirit’s call to follow Jesus as the Gospel teaches (cf. Perfectae Caritatis, 2). For the various founders and foundresses, the Gospel was the absolute rule, whereas every other rule was meant merely to be an expression of the Gospel and a means of living the Gospel to the full. For them, the ideal was Christ; they sought to be interiorly united to him and thus to be able to say with Saint Paul: “For to me to live is Christ” (Phil 1:21). Their vows were intended as a concrete expression of this passionate love.

The question we have to ask ourselves during this Year is if and how we too are open to being challenged by the Gospel; whether the Gospel is truly the “manual” for our daily living and the decisions we are called to make. The Gospel is demanding: it demands to be lived radically and sincerely. It is not enough to read it (even though the reading and study of Scripture is essential), nor is it enough to meditate on it (which we do joyfully each day). Jesus asks us to practice it, to put his words into effect in our lives.

Once again, we have to ask ourselves: Is Jesus really our first and only love, as we promised he would be when we professed our vows? Only if he is, will we be empowered to love, in truth and mercy, every person who crosses our path. For we will have learned from Jesus the meaning and practice of love. We will be able to love because we have his own heart.

Our founders and foundresses shared in Jesus’ own compassion when he saw the crowds who were like sheep without a shepherd. Like Jesus, who compassionately spoke his gracious word, healed the sick, gave bread to the hungry and offered his own life in sacrifice, so our founders and foundresses sought in different ways to be the service of all those to whom the Spirit sent them. They did so by their prayers of intercession, their preaching of the Gospel, their works of catechesis, education, their service to the poor and the infirm… The creativity of charity is boundless; it is able to find countless new ways of bringing the newness of the Gospel to every culture and every corner of society.

The Year of Consecrated Life challenges us to examine our fidelity to the mission entrusted to us. Are our ministries, our works and our presence consonant with what the Spirit asked of our founders and foundresses? Are they suitable for carrying out today, in society and the Church, those same ministries and works? Do we have the same passion for our people, are we close to them to the point of sharing in their joys and sorrows, thus truly understanding their needs and helping to respond to them? “The same generosity and self-sacrifice which guided your founders – Saint John Paul II once said – must now inspire you, their spiritual children, to keep alive the charisms which, by the power of the same Spirit who awakened them, are constantly being enriched and adapted, while losing none of their unique character. It is up to you to place those charisms at the service of the Church and to work for the coming of Christ’s Kingdom in its fullness”.

Recalling our origins sheds light on yet another aspect of consecrated life. Our founders and foundresses were attracted by the unity of the Apostles with Christ and by the fellowship which marked the first community in Jerusalem. In establishing their own communities, each of them sought to replicate those models of evangelical living, to be of one heart and one soul, and to rejoice in the Lord’s presence (cf. Perfectae Caritatis, 15).

Living the present with passion means becoming “experts in communion”, “witnesses and architects of the ‘plan for unity’ which is the crowning point of human history in God’s design”. In a polarized society, where different cultures experience difficulty in living alongside one another, where the powerless encounter oppression, where inequality abounds, we are called to offer a concrete model of community which, by acknowledging the dignity of each person and sharing our respective gifts, makes it possible to live as brothers and sisters.

So, be men and women of communion! Have the courage to be present in the midst of conflict and tension, as a credible sign of the presence of the Spirit who inspires in human hearts a passion for all to be one (cf. Jn 17:21). Live the mysticism of encounter, which entails “the ability to hear, to listen to other people; the ability to seek together ways and means”. Live in the light of the loving relationship of the three divine Persons (cf. 1 Jn 4:8), the model for all interpersonal relationships.

3. To embrace the future with hope should be the third aim of this Year. We all know the difficulties which the various forms of consecrated life are currently experiencing: decreasing vocations and aging members, particularly in the Western world; economic problems stemming from the global financial crisis; issues of internationalization and globalization; the threats posed by relativism and a sense of isolation and social irrelevance… But it is precisely amid these uncertainties, which we share with so many of our contemporaries, that we are called to practice the virtue of hope, the fruit of our faith in the Lord of history, who continues to tell us: “Be not afraid… for I am with you” (Jer 1:8).

This hope is not based on statistics or accomplishments, but on the One in whom we have put our trust (cf. 2 Tim 1:2), the One for whom “nothing is impossible” (Lk 1:37). This is the hope which does not disappoint; it is the hope which enables consecrated life to keep writing its great history well into the future. It is to that future that we must always look, conscious that the Holy Spirit spurs us on so that he can still do great things with us.

So do not yield to the temptation to see things in terms of numbers and efficiency, and even less to trust in your own strength. In scanning the horizons of your lives and the present moment, be watchful and alert. Together with Benedict XVI, I urge you not to “join the ranks of the prophets of doom who proclaim the end or meaninglessness of the consecrated life in the Church in our day; rather, clothe yourselves in Jesus Christ and put on the armour of light – as Saint Paul urged (cf. Rom 13:11-14) – keeping awake and watchful”. Let us constantly set out anew, with trust in the Lord.

I would especially like to say a word to those of you who are young. You are the present, since you are already taking active part in the lives of your Institutes, offering all the freshness and generosity of your “yes”. At the same time you are the future, for soon you will be called to take on roles of leadership in the life, formation, service and mission of your communities. This Year should see you actively engaged in dialogue with the previous generation. In fraternal communion you will be enriched by their experiences and wisdom, while at the same time inspiring them, by your own energy and enthusiasm, to recapture their original idealism. In this way the entire community can join in finding new ways of living the Gospel and responding more effectively to the need for witness and proclamation.

I am also happy to know that you will have the opportunity during this Year to meet with other young religious from different Institutes. May such encounters become a regular means of fostering communion, mutual support, and unity.

II. EXPECTATIONS FOR THE YEAR OF CONSECRATED LIFE
What in particular do I expect from this Year of grace for consecrated life?

1. That the old saying will always be true: “Where there are religious, there is joy”. We are called to know and show that God is able to fill our hearts to the brim with happiness; that we need not seek our happiness elsewhere; that the authentic fraternity found in our communities increases our joy; and that our total self-giving in service to the Church, to families and young people, to the elderly and the poor, brings us life-long personal fulfilment.

None of us should be dour, discontented and dissatisfied, for “a gloomy disciple is a disciple of gloom”. Like everyone else, we have our troubles, our dark nights of the soul, our disappointments and infirmities, our experience of slowing down as we grow older. But in all these things we should be able to discover “perfect joy”. For it is here that we learn to recognize the face of Christ, who became like us in all things, and to rejoice in the knowledge that we are being conformed to him who, out of love of us, did not refuse the sufferings of the cross.

In a society which exalts the cult of efficiency, fitness and success, one which ignores the poor and dismisses “losers”, we can witness by our lives to the truth of the words of Scripture: “When I am weak, then I am strong” (2 Cor 12:10).

We can apply to the consecrated life the words of Benedict XVI which I cited in the Apostolic Exhortation Evangelii Gaudium: “It is not by proselytizing that the Church grows, but by attraction” (No. 14). The consecrated life will not flourish as a result of brilliant vocation programs, but because the young people we meet find us attractive, because they see us as men and women who are happy! Similarly, the apostolic effectiveness of consecrated life does not depend on the efficiency of its methods. It depends on the eloquence of your lives, lives which radiate the joy and beauty of living the Gospel and following Christ to the full.

As I said to the members of ecclesial movements on the Vigil of Pentecost last year: “Fundamentally, the strength of the Church is living by the Gospel and bearing witness to our faith. The Church is the salt of the earth; she is the light of the world. She is called to make present in society the leaven of the Kingdom of God and she does this primarily by her witness, her witness of brotherly love, of solidarity and of sharing with others” (18 May 2013).

2. I am counting on you “to wake up the world”, since the distinctive sign of consecrated life is prophecy. As I told the Superiors General: “Radical evangelical living is not only for religious: it is demanded of everyone. But religious follow the Lord in a special way, in a prophetic way.” This is the priority that is needed right now: “to be prophets who witness to how Jesus lived on this earth… a religious must never abandon prophecy” (29 November 2013).

Prophets receive from God the ability to scrutinize the times in which they live and to interpret events: they are like sentinels who keep watch in the night and sense the coming of the dawn (cf. Is 21:11-12). Prophets know God and they know the men and women who are their brothers and sisters. They are able to discern and denounce the evil of sin and injustice. Because they are free, they are beholden to no one but God, and they have no interest other than God. Prophets tend to be on the side of the poor and the powerless, for they know that God himself is on their side.

So I trust that, rather than living in some utopia, you will find ways to create “alternate spaces”, where the Gospel approach of self-giving, fraternity, embracing differences, and love of one another can thrive. Monasteries, communities, centres of spirituality, schools, hospitals, family shelters – all these are places which the charity and creativity born of your charisms have brought into being, and with constant creativity must continue to bring into being. They should increasingly be the leaven for a society inspired by the Gospel, a “city on a hill”, which testifies to the truth and the power of Jesus’ words.

At times, like Elijah and Jonah, you may feel the temptation to flee, to abandon the task of being a prophet because it is too demanding, wearisome or apparently fruitless. But prophets know that they are never alone. As he did with Jeremiah, so God encourages us: “Be not afraid of them, for I am with you to deliver you” (Jer 1:8).

3. Men and women religious, like all other consecrated persons, have been called, as I mentioned, “experts in communion”. So I am hoping that the “spirituality of communion”, so emphasized by Saint John Paul II, will become a reality and that you will be in the forefront of responding to “the great challenge facing us” in this new millennium: “to make the Church the home and the school of communion.” I am sure that in this Year you will make every effort to make the ideal of fraternity pursued by your founders and foundresses expand everywhere, like concentric circles.

Communion is lived first and foremost within the respective communities of each Institute. To this end, I would ask you to think about my frequent comments about criticism, gossip, envy, jealousy, hostility as ways of acting which have no place in our houses. This being the case, the path of charity open before us is almost infinite, since it entails mutual acceptance and concern, practicing a communion of goods both material and spiritual, fraternal correction and respect for those who are weak … it is the “mystique of living together” which makes our life “a sacred pilgrimage”. We need to ask ourselves about the way we relate to persons from different cultures, as our communities become increasingly international. How can we enable each member to say freely what he or she thinks, to be accepted with his or her particular gifts, and to become fully co-responsible?

I also hope for a growth in communion between the members of different Institutes. Might this Year be an occasion for us to step out more courageously from the confines of our respective Institutes and to work together, at the local and global levels, on projects involving formation, evangelization, and social action? This would make for a more effective prophetic witness. Communion and the encounter between different charisms and vocations can open up a path of hope. No one contributes to the future in isolation, by his or her efforts alone, but by seeing himself or herself as part of a true communion which is constantly open to encounter, dialogue, attentive listening and mutual assistance. Such a communion inoculates us from the disease of self-absorption.

Consecrated men and women are also called to true synergy with all other vocations in the Church, beginning with priests and the lay faithful, in order to “spread the spirituality of communion, first of all in their internal life and then in the ecclesial community, and even beyond its boundaries”.

4. I also expect from you what I have asked all the members of the Church: to come out of yourselves and go forth to the existential peripheries. “Go into all the world”; these were the last words which Jesus spoke to his followers and which he continues to address to us (cf. Mk 16:15). A whole world awaits us: men and women who have lost all hope, families in difficulty, abandoned children, young people without a future, the elderly, sick and abandoned, those who are rich in the world’s goods but impoverished within, men and women looking for a purpose in life, thirsting for the divine…

Don’t be closed in on yourselves, don’t be stifled by petty squabbles, don’t remain a hostage to your own problems. These will be resolved if you go forth and help others to resolve their own problems, and proclaim the Good News. You will find life by giving life, hope by giving hope, love by giving love.

I ask you to work concretely in welcoming refugees, drawing near to the poor, and finding creative ways to catechize, to proclaim the Gospel and to teach others how to pray. Consequently, I would hope that structures can be streamlined, large religious houses repurposed for works which better respond to the present demands of evangelization and charity, and apostolates adjusted to new needs.

5. I expect that each form of consecrated life will question what it is that God and people today are asking of them.

Monasteries and groups which are primarily contemplative could meet or otherwise engage in an exchange of experiences on the life of prayer, on ways of deepening communion with the entire Church, on supporting persecuted Christians, and welcoming and assisting those seeking a deeper spiritual life or requiring moral or material support.

The same can be done by Institutes dedicated to works of charity, teaching and cultural advancement, to preaching the Gospel or to carrying out specific pastoral ministries. It could also be done by Secular Institutes, whose members are found at almost every level of society. The creativity of the Spirit has generated ways of life and activities so diverse that they cannot be easily categorized or fit into ready-made templates. So I cannot address each and every charismatic configuration. Yet during this Year no one can feel excused from seriously examining his or her presence in the Church’s life and from responding to the new demands constantly being made on us, to the cry of the poor.

Only by such concern for the needs of the world, and by docility to the promptings of the Spirit, will this Year of Consecrated Life become an authentic kairos, a time rich in God’s grace, a time of transformation.

III. THE HORIZONS OF THE YEAR OF CONSECRATED LIFE
1. In this letter, I wish to speak not only to consecrated persons, but also to the laity, who share with them the same ideals, spirit and mission. Some Religious Institutes have a long tradition in this regard, while the experience of others is more recent. Indeed, around each religious family, every Society of Apostolic Life and every Secular Institute, there is a larger family, a “charismatic family”, which includes a number of Institutes which identify with the same charism, and especially lay faithful who feel called, precisely as lay persons, to share in the same charismatic reality.

I urge you, as laity, to live this Year for Consecrated Life as a grace which can make you more aware of the gift you yourselves have received. Celebrate it with your entire “family”, so that you can grow and respond together to the promptings of the Spirit in society today. On some occasions when consecrated men and women from different Institutes come together, arrange to be present yourselves so as to give expression to the one gift of God. In this way you will come to know the experiences of other charismatic families and other lay groups, and thus have an opportunity for mutual enrichment and support.

2. The Year for Consecrated Life concerns not only consecrated persons, but the entire Church. Consequently, I ask the whole Christian people to be increasingly aware of the gift which is the presence of our many consecrated men and women, heirs of the great saints who have written the history of Christianity. What would the Church be without Saint Benedict and Saint Basil, without Saint Augustine and Saint Bernard, without Saint Francis and Saint Dominic, Saint Ignatius of Loyola and Saint Teresa of Avila, Saint Angelica Merici and Saint Vincent de Paul. The list could go on and on, up to Saint John Bosco and Blessed Teresa of Calcutta. As Blessed Paul VI pointed out: “Without this concrete sign there would be a danger that the charity which animates the entire Church would grow cold, that the salvific paradox of the Gospel would be blunted, and that the “salt” of faith would lose its savour in a world undergoing secularization” (Evangelica Testificatio, 3).

So I invite every Christian community to experience this Year above all as a moment of thanksgiving to the Lord and grateful remembrance for all the gifts we continue to receive, thanks to the sanctity of founders and foundresses, and from the fidelity to their charism shown by so many consecrated men and women. I ask all of you to draw close to these men and women, to rejoice with them, to share their difficulties and to assist them, to whatever degree possible, in their ministries and works, for the latter are, in the end, those of the entire Church. Let them know the affection and the warmth which the entire Christian people feels for them.

I thank the Lord that the Year of Consecrated Life coincides with the Synod on the Family. Family life and consecrated life are both vocations which bring enrichment and blessings for all. They are spaces where human growth comes about through relationships, and they are also places of evangelization. Each can help the other.

3. In this letter I do not hesitate to address a word to the consecrated men and women and to the members of fraternities and communities who belong to Churches of traditions other than the Catholic tradition. Monasticism is part of the heritage of the undivided Church, and is still very much alive in both the Orthodox Churches and the Catholic Church. The monastic tradition, and other later experiences from the time when the Church in the West was still united, have inspired analogous initiatives in the Ecclesial Communities of the reformed tradition. These have continued to give birth to further expressions of fraternal community and service.

The Congregation for Institutes of Consecrated Life and for Societies of Apostolic Life has planned a number of initiatives to facilitate encounters between members of different expressions of consecrated and fraternal life in the various Churches. I warmly encourage such meetings as a means of increasing mutual understanding, respect and reciprocal cooperation, so that the ecumenism of the consecrated life can prove helpful for the greater journey towards the unity of all the Churches.

4. Nor can we forget that the phenomenon of monasticism and of other expressions of religious fraternity is present in all the great religions. There are instances, some long-standing, of inter-monastic dialogue involving the Catholic Church and certain of the great religious traditions. I trust that the Year of Consecrated Life will be an opportunity to review the progress made, to make consecrated persons aware of this dialogue, and to consider what further steps can be taken towards greater mutual understanding and greater cooperation in the many common areas of service to human life.

Journeying together always brings enrichment, and can open new paths to relationships between peoples and cultures, which nowadays appear so difficult.

5. Finally, in a special way, I address my brother bishops. May this Year be an opportunity to accept institutes of consecrated life, readily and joyfully, as a spiritual capital which contributes to the good of the whole body of Christ (cf. Lumen Gentium, 43), and not simply that of the individual religious families. “Consecrated life is a gift to the Church, it is born of the Church, it grows in the Church, and it is entirely directed to the Church”. For this reason, precisely as a gift to the Church, it is not an isolated or marginal reality, but deeply a part of her. It is at the heart of the Church, a decisive element of her mission, inasmuch as it expresses the deepest nature of the Christian vocation and the yearning of the Church as the Bride for union with her sole Spouse. Thus, “it belongs… absolutely to the life and holiness” of the Church (ibid., 44).

In the light of this, I ask you, the Pastors of the particular Churches, to show special concern for promoting within your communities the different charisms, whether long-standing or recent. I ask you to do this by your support and encouragement, your assistance in discernment, and your tender and loving closeness to those situations of suffering and weakness in which some consecrated men or women may find themselves. Above all, do this by instructing the People of God in the value of consecrated life, so that its beauty and holiness may shine forth in the Church.

I entrust this Year of Consecrated Life to Mary, the Virgin of listening and contemplation, the first disciple of her beloved Son. Let us look to her, the highly -beloved daughter of the Father, endowed with every gift of grace, as the unsurpassed model for all those who follow Christ in love of God and service to their neighbour.

Lastly, I join all of you in gratitude for the gifts of grace and light with which the Lord graciously wills to enrich us, and I accompany you with my Apostolic Blessing.

From the Vatican, 21 November 2014, Feast of the Presentation of the Blessed Virgin Mary.
Francis
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� The narrative of the Annunciation to Mary is preceded by the Annunciation to Zechariah in the temple of Jerusalem (Luke 1:5-25). The evangelist builds the two stories with a plot showing significant similarities and differences. The same angel Gabriel announces to a man, Zechariah, and to a woman, Mary, the mystery of the «extraordinary» birth: for the aged Zechariah, will be his son John; for the young betrothed Mary, will be Jesus. It is typical of the description Luke to emphasize the contrasts and diversities of the characters narrated. Zechariah «in the temple of Jerusalem», the center of Jewish piety, «doubts and asks for a sign»; Mary in Nazareth (extreme village of Galilee) adheres faithfully to the announcement and receives the sign of the Elizabeth’s motherhood.


� The role of the Holy Spirit is strongly increased in the third Gospel. In the progression of the gospel the same Spirit come upon Jesus in baptism (Luke 3) and consecrates him to begin his mission (Lk 4; cf. Is 61).


� The famous words of St. Hannibal: “Fall in love with Jesus Christ!”, is a testimony reported by Fr. Francesco Vitale in his biography. Cf. Il Canonico Annibale Maria Di Fancia nella vita e nelle opere, Scuola Tipografica Antoniana, Messina 1939, p. 558. “I declare of wanting to dedicate everything, from this moment, to the practice of religious virtues, especially those that make up the interior life, (...) such as (...) the continuous exercise of Divine Love, having no other object, as the end of all my actions and my whole existence, but Jesus alone: to love Jesus the Supreme Good because He is worthy, to desire Jesus, to please Jesus in everything, to possess Jesus with more fervent Love, with the most perfect union of my will with that of Jesus my Lord. I will contemplate Jesus with the eyes of more lively Faith in the depths of my heart, who is always abiding in the depths of my soul that stimulates me to love him, who asks me to love, who attracts me to himself, yearning to make me the like Him, and who is infinitely afflicted by my unrepaired infidelity. I will listen to him with the ears of my soul, who is asking from me souls, souls, and sacrifice for love of him and for the souls. Just by hearing the name Jesus should be for me an awakening of the Divine Presence and all the reasons I have to love him as his creature, as his redeemed, as his priest, as his for all titles, and will bow my head when I pronounce or hear that sweetest Name”. This thought of the Father is clearly reported in: Cf. Di Francia A. M., Dichiarazioni e Promesse, 10.8.1910, 3ª, in: Scritti, Vol. V, Regolamenti (1883-1913), Ed. Rogate, Roma 2009, p. 580,


� EG 262.


� Cf. VC 20.


� “Mt 16:13 When Jesus went into the region of Caesarea Philippi  he asked his disciples, “Who do people say that the Son of Man is?” 14 They replied, “Some say John the Baptist, others Elijah, still others Jeremiah or one of the prophets.” 15He said to them, “But who do you say that I am?”16Simon Peter said in reply, “You are the Messiah, the Son of the living God.”17Jesus said to him in reply, “Blessed are you, Simon son of Jonah. For flesh and blood has not revealed this to you, but my heavenly Father.18And so I say to you, you are Peter, and upon this rock I will build my church, and the gates of the netherworld shall not prevail against it.19 I will give you the keys to the kingdom of heaven. Whatever you bind on earth shall be bound in heaven; and whatever you loose on earth shall be loosed in heaven.”20Then he strictly ordered his disciples to tell no one that he was the Messiah. 21From that time on, Jesus began to show his disciples that he� HYPERLINK "http://www.usccb.org/bible/matthew/16" \l "48016021-2" �*� must go to Jerusalem and suffer greatly from the elders, the chief priests, and the scribes, and be killed and on the third day be raised (…).


     17,1 After six days Jesus took Peter, James, and John his brother, and led them up a high mountain by themselves. 2And he was transfigured before them; his face shone like the sun and his clothes became white as light.3And behold, Moses and Elijah appeared to them, conversing with him.4Then Peter said to Jesus in reply, “Lord, it is good that we are here. If you wish, I will make three tents here, one for you, one for Moses, and one for Elijah.”5While he was still speaking, behold, a bright cloud cast a shadow over them, then from the cloud came a voice that said, “This is my beloved Son, with whom I am well pleased; listen to him.”6When the disciples heard this, they fell prostrate and were very much afraid.7But Jesus came and touched them, saying, “Rise, and do not be afraid.”8And when the disciples raised their eyes, they saw no one else but Jesus alone. 9As they were coming down from the mountain, Jesus charged them, “Do not tell the vision to anyone until the Son of Man has been raised from the dead.”10Then the disciples asked him, “Why do the scribes say that Elijah must come first?”11He said in reply, “Elijah will indeed come and restore all things; 12but I tell you that Elijah has already come, and they did not recognize him but did to him whatever they pleased. So also will the Son of Man suffer at their hands.” 13Then the disciples understood that he was speaking to them of John the Baptist”.


� We can define geographically these two episodes that are spaced from each other for one week: the revelation on the «road to Caesarea Philippi», and the glorious manifestation of the transfigured Jesus on Mount Tabor. These two scenes are linked together by the presence of the disciples and the discourse on discipleship (vv. 24-28).


� Cf. Peter’s first discourse in Acts 2:14a-36 that culminates with the statement: «... Therefore let this be known with certainty to all the house of Israel that God has made Lord and Christ, this Jesus whom you crucified!».


� In v. 20 we can find the injunction of silence. In v. 21 Jesus reveals his destiny of death in view of salvation. Not a victorious Christ, but crucified. The revelation of the suffering Messiah begins in this part of the Gospel (cfr. Is 52-53) with the marks of the suffering servant of Yahweh: the disciples must accept the cross, sign of victory.


� The emphasis of the « passive divine» is to indicate the work of the Father for Jesus. The reason for the «face» that shines like the sun and his clothes is the re-enactment of the OT Theophany.


� The symbolism of the Feast of Tabernacles; the idea of preserving the transcendent splendor.


� Cf. EG 1: “The joy of the gospel fills the hearts and lives of all who encounter Jesus. With Christ joy is constantly born anew.” 


�  Cf. VC 16.


� Lc 10,38As they continued their journey he entered a village where a woman whose name was Martha welcomed him.39She had a sister named Mary [who] sat beside the Lord at his feet listening to him speak.40Martha, burdened with much serving, came to him and said, “Lord, do you not care that my sister has left me by myself to do the serving? Tell her to help me.”41The Lord said to her in reply, “Martha, Martha, you are anxious and worried about many things.42There is need of only one thing. Mary has chosen the better part and it will not be taken from her.”.


� This short episode, which is reported only in the third gospel, is placed right after the parable of the Good Samaritan (Lk 10:25-37) and immediately before the teaching on prayer (Lk 11:1-4).


� The context indicates the house of Martha and her sister Mary, who are presented in the Fourth Gospel as friends of Jesus, but on this page they appear as two symbolic figures. Lazarus is not mentioned.


� The Lord breaks the conventional scheme of the time. The woman was not allowed to learn in schools, to attend to a rabbi, to take part in liturgical assemblies. According Jewish tradzione, adopted also in the gospels, it was unbecoming for men to spend time with women (cfr. Jn 4:27).


� St. Fausti comments: «His presence is a joy for Mary and a labor to her sister Martha. The two are not in simple opposition: they are sisters! The contrast is seen only by one who wants to draw the other to her task. Instead, Jesus will remind Marta to transform herself in Mary. The expectation opens itself to its fulfillment and it subsides».


� Sir 11:10-11: «My child, do not busy yourself with many matters; if you multiply activities, you will not be held   blameless. If you pursue, you will not overtake, and by fleeing you will not escape. There are those who work and struggle and hurry, but are so much the more in want».


� The textual tradition is uncertain and offers the variant: “few things are necessary”. 


� “Lc 24,13Now that very day two of them were going to a village seven miles� HYPERLINK "http://www.usccb.org/bible/luke/24" \l "50024013-2" �*� from Jerusalem called Emmaus, 14and they were conversing about all the things that had occurred.15And it happened that while they were conversing and debating, Jesus himself drew near and walked with them, 16but their eyes were prevented from recognizing him.17He asked them, “What are you discussing as you walk along?” They stopped, looking downcast.18One of them, named Cleopas, said to him in reply, “Are you the only visitor to Jerusalem who does not know of the things that have taken place there in these days?”19And he replied to them, “What sort of things?” They said to him, “The things that happened to Jesus the Nazarene, who was a prophet mighty in deed and word before God and all the people, 20how our chief priests and rulers both handed him over to a sentence of death and crucified him. 21But we were hoping that he would be the one to redeem Israel; and besides all this, it is now the third day since this took place. 22Some women from our group, however, have astounded us: they were at the tomb early in the morning 23and did not find his body; they came back and reported that they had indeed seen a vision of angels who announced that he was alive. 24Then some of those with us went to the tomb and found things just as the women had described, but him they did not see.”


25And he said to them, “Oh, how foolish you are! How slow of heart to believe all that the prophets spoke! 26 Was it not necessary that the Messiah should suffer these things and enter into his glory?” 27Then beginning with Moses and all the prophets, he interpreted to them what referred to him in all the scriptures. 28As they approached the village to which they were going, he gave the impression that he was going on farther. 29But they urged him, “Stay with us, for it is nearly evening and the day is almost over.” So he went in to stay with them.30And it happened that, while he was with them at table, he took bread, said the blessing, broke it, and gave it to them.31With that their eyes were opened and they recognized him, but he vanished from their sight.32Then they said to each other, “Were not our hearts burning [within us] while he spoke to us on the way and opened the scriptures to us?”33So they set out at once and returned to Jerusalem where they found gathered together the eleven and those with them34who were saying, “The Lord has truly been raised and has appeared to Simon!” 35Then the two recounted what had taken place on the way and how he was made known to them in the breaking of the bread.”


� The text serves as the link of the whole Lucan work since it is placed between the conclusion of the Gospel story and the beginning of the Church's life narrated in the Acts of the Apostles.


� It is important to note in the narrative the analysis of the feelings, attitudes and expressive contrasts: description of the persons (faces, eyes, heart); sad journey / joyful return; announcement of the succession of events / reannouncment of the kerygma; reception of an unknown / disappearance of the revealed Christ; foolishness / wisdom; ignorance / knowledge; as night falls they withdraw to Emmaus / while dawn begins the disciples return full of joy to Jerusalem!


� Cf. Mk 16:14; Lk 24:36-43; Jn 20:19-23. 


� Ten key verbs that help to plan and live the mission: 1) Choosing to do the same journey; 2) Listening to disappointments; 3) Asking the right questions; 4) Saying true words, sharing the Holy Scriptures; 5) Allowing the freedom to decide; 6) Accept the invitation; 7) Entering; 8) Staying with them; 9) Sharing the bread / staying together; 10) Knowing how to bow out, allowing others to live their mission.


� Cf. DI FRANCIA A., Regolamento per le Figlie del Divino Zelo, 15.12.1920, in: Scritti, Vol. VI, Regolamenti (1914-1927), Ed. Rogate, Roma 2010, p. 398.


� Cf. DI FRANCIA A., Lettera ai Congregati, 28 febbrraio 1911.


� Cf. SCABINI P., in: Rogate Dominum messis. Saggio sul Rogate. Aspetti teologici del Rogate, Roma 1996, p. 127 ff.


� Cf. CIPRIANI S., in: Rogate Dominum messis, p. 11 ff.


� Cf. Constitutions 11.


� Constitutions 9.


� Cf. VC 63: “What must be avoided at all costs is the actual breakdown of the consecrated life, a collapse which is not measured by a decrease in numbers but by a failure to cling steadfastly to the Lord and to personal vocation and mission”.


� Cf. SPADARO A., «Svegliate il mondo». Colloquio di Papa Francesco con i Superiori Generali, in: La Civiltà Cattolica, 3925 (04/01/2014), p. 7. 


� BENEDICT XVI, Message to the delegates to the chapter assembly of Rogationists of the Heart of Jesus, Rome, July 5, 2010, also quotoed in: CONGREGATION OF THE ROGATIONISTS OF THE HEART OF JESUS, The Rogationist Rule of Life, Document XI General Chapter, Rome 2010, p. 12. 


� Cf. EG 270: “Gesù vuole che tocchiamo la miseria umana, che tocchiamo la carne sofferente degli altri… che accettiamo veramente di entrare in contatto con l’esistenza concreta degli altri e conosciamo la forza della tenerezza”. 


� Cf. EG 88.


� Cf. EG 85.


� SPADARO, «Wake up the World», p. 4-5: “The fulfillment of the evangelical command “Go to the whole world and proclaim the Gospel to every creature” Mk 16:15) can be accomplished with this hermeneutical key shifted to the existential and geographical periphery. It is the most concrete way of imitating Jesus, who went toward all the peripheries”. 


� Cf. VC 42: “The fraternal communion, more than an instrument for carrying out a specific mission, is a God-enlightened space in which to experience the hidden presence of the Risen Lord (cf. Mt 18:20).”


� Cf. Norms 37-81.


� EG 26-27.


� The Rogationist Rule of Life, 85.


� Constitutions 68. 


� NALIN G., Starting again from Avignone – Relaunching the mission today – Circular letter for the Centenary of the earthquake of Messina (December 28, 1908) and the consequent expansion of the Institute and the Rogationist mission, Roma 2008.


� Cf. JOHN PAUL II, Christifideles Laici, Post-synodal apostolic exhortation on the vocation and mission of the laity in the Church and in the world, Rome December 30, 1988, 2: “In our times, the Church after Vatican II in a renewed outpouring of the Spirit of Pentecost has come to a more lively awareness of her missionary nature and has listened again to the voice of her Lord who sends her forth into the world as "the universal sacrament of salvation”. You go too. The call is a concern not only of Pastors, clergy, and men and women religious. The call is addressed to everyone: lay people as well are personally called by the Lord, from whom they receive a mission on behalf of the Church and the world”. 


� Norms 119.


� EG 46.


� FRANCIS, Homily at Mass with Bishops, Priests, Religious and Seminarians on the XXVIII WYD, Rio de Janeiro July 27, 2013, 3. 


� “Have the courage to go against the tide of this culture of efficiency, this culture of waste. Encountering and welcoming everyone, solidarity and fraternity: these are what make our society truly human. Be servants of communion and of the culture of encounter! I would like you to be almost obsessed about this. Be so without being presumptuous” (Ibidem).


� SPADARO, «Wake up the world», p. 8.


� Ibidem, 4.


� EG 265. 


� FRANCIS, Address to the participants of the International Congress on Catechesis, Rome September 27, 2013, 2.


� VC 28.


� Cf. Di Francia A. M., Dichiarazioni e Promesse, 10.8.1910, 3ª, in: Scritti, Vol. V, Regolamenti (1883-1913), Ed. Rogate, Roma 2009, p. 581. 


� Cf. VC 28, 112.


� Title given by Fr. Hannibal on July 2, 1906.  Cf. Di Francia A. M., Gl’Inni del 1° Luglio, Messina 1940, p. 155-158. 


� Constitutions 20.


� Cf. DI FRANCIA A., Scritti, vol. 29, (APR 372).


� Cf. DI FRANCIA A., Scritti, vol. 61, (APR 02176).
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